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Translators note 


In front of you is a translation of the excellent work of Imam Ahmad 
(d. 241h) — rahimahullah — named: 


Absit $ A TAF of äl alice cys dò 1 Log drags isei A ai 


The answer to the Zanādiqah and the Jahmiyyah regarding what 
they doubted of the unclear of the Qurān and they interpreted it 
to something other than its true interpretation. 


The translation is based upon the tahqiq (realization) of Daghash ibn 
Shabib Al-‘Ajami while also looking into the tahqiq of Sabri ibn 
Salamah Shahin at the same time. 


In the tahqig of Sabri ibn Salamah Shahin, he narrates some quotes 
from the latecomers in the introduction from himself which 
indicate that there was a difference of opinion among the Salaf 
regarding declaring takfir upon the Jahmiyyah who said that the 
Quran is created. This is not true at all. The Salaf agreed upon 
declaring takfir upon those claiming that the Quran is created due 
to numerous sayings and deeds of kufr this opinion entails. 


I therefore strongly warn against reading and believing in this, 
rather the first guidance is the best guidance. Furthermore, 
everything which is in [square brackets] is not in the Arabic text. 


I ask Allah to benefit the author, the translator, the reader and the 
one who aids in spreading the Tawhid and Sunnah in a time when 
many have left it. Finally we ask Allah to make our deeds sincerely 
for Him alone. Allahumma amin. 


Abu Hajar (2021/1442h) 


The text and translation of the book 
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Introduction 


gy Asti IG yal aog iy att Se hh Ley iiih 5 ged GAS! Á pty 


BA) éi ae 2h coe) ME Jos og ad tn SAT A ve ff ey ons RES el 


-ial cass os Ug I 5g 


In the Name of Allah, the Beneficent, the Merciful. And Him we ask 
for help. And may Allah send His blessings upon Muhammad, his 
family and His Companions altogether. 


The Shaykh, the Imam, the ‘Allamah, Shaykh Al-Islam Abu 
‘Abdillah Ahmad ibn Muhammad ibn Hanbal Ash-Shaybani - may 
Allah be pleased with him and reward him with Paradise, and 
forgive us and him by His Kindness and Generosity — said: 


usti Sy de Bs bti gh Jaf ca Oe LO Sa GË OW Ug das ill A LD 
hed dye SS cca ah A yobs baaga edp Bi eK yt IN Je aes bgaa 
ÉI f aes A Se aT gest i ids gb Je fy 2H ST gwy 


All praise is due to the One, who in every period of time between 
the messengers let there be remnants from the people of knowledge 
who invite those who went astray towards the guidance and they 
have patience with them in the harm (they afflict them with). With 
the Book of Allah they revive the dead and with the Light of Allah 
they make the blind people aware (of the truth). For how many of 
those killed by Iblis (i.e. the Shaytan) have they not revived, and 
how many among the arrogant and misguided have they not 
guided. So how good (is not) their impact upon the people and how 
ugly (is not) the impact of the people upon them. 


gad ga ye pil bets hog 5 leii Íi teh a F i Gus 3s ii 
lds tS sists Le hat SU Se eg st 245 aa Jue Ah, 
pl SUE btas GIS gy guasti blka le ge AI LS a5 hI 95 hl Le 


They negate for the Book of Allah the distortion of the extremists, 
the false claims of the false-doers, the misinterpretations of the 
ignorant; those who tied the flags of innovation! and untied the ties 
of fitnah (and let it loose). So they (i.e. the people of misguidance) 
disagree (among themselves) regarding the Book and they oppose 
the Book (all while) agreeing upon leaving the Book. They speak 
against Allah, about Allah and about the Book of Allah without 
knowledge. They utter the ambiguous of words and deceive the 
ignorant people with what they make unclear for them. So we seek 
refuge with Allah from the trials of the misguided. 


1 Imam Ahmad here uses the example of the flag of war to illustrate the 
stubbornness and persistence of the people of innovation in their misguidance. 
When the leader of an army ties the flag of battle then there is no turning back 
from the enemy, rather going to battle with them has been determined without 
any excuse. Likewise, the people of innovation tied their flags and did not look 
back when they went to war with the Sunnah while fighting for their innovation 
and misguidance. 


vet aza o ER gi E a Tel a Aae a a 
OAI alice je Bab 48 Cle G Oly Ob 


wee 


Chapter: The clarification of that which the Zanadiqah 
became misguided in from the unclear of the Quran 
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2 Allah — the Exalted — said: 
ness o Seall Ul bgus si sesi fl gs USB GT SES ie Ji sal 3h b 
$535 lal Gow É YUL 8 chs us abs AEN ae ee Sree 
Ai LIN SH 5 oe Y Fe a 
“He is the One who revealed the Book to you. In it there are verses that are 
clear and they are the foundations of the Book, and others are unclear. So as 
for those who have deviation in their hearts, they follow that which is unclear 
of it while seeking fitnah (shirk, trials, disagreement etc.) and seeking hidden 
meanings. But no-one knows their meanings except Allah. And those who are 
firmly established in knowledge, say: ‘We believe in all of it from our Lord.’ 
And no-one except men of understanding will be reminded.” (Alu ‘Imran 3:7) 
The unclear verses must always be returned to and interpreted in accordance with 
the clear verses. And this first chapter of the book is an excellent example of how 
bad it can go when a person interprets the Book of Allah without having 
knowledge about the muhkam (clear) and mutashabih (unclear), the khas (specific) 
and the ‘am (general), the ndsikh (abrogating) and the mansikh (abrogated) and 
the true tafsir (interpretation) of the verses. The Prophet (sallAllahu ‘alayhi wa 
sallam) warned against those who use the unclear verses in order to justify and 
argue to defend their misguidance and thereby deviate from what the Salaf were 
upon. He (sallAllahu ‘alayhi wa sallam) said: 
AGILE BS gill HIE an GUS L OLS gall oh S% 
“So if you see those who seek that from it which is unclear then these are the ones 
whom Allah named (in this verse) so beware of them.” (Sahih Al-Bukhari no. 4547) 
At-Tabari narrated in his tafsir of the verse: 


DE oS ob ede Be iiai Sis JG alle oy Mi Ae Wiss J6 geii Sis — 6598 
6598 — Al-Muthanna narrated to me and said: ‘Abdullah ibn Salih narrated to us and said: 
Mu‘awiyah narrated to me, from ‘Ali, from Ibn ‘Abbas (regarding His Words) “They 
follow that which is unclear of it.” (He said): “They interpret the clear with the unclear 
and the unclear with the clear, and they confuse (people) so Allah made them confused.” 


Le bais 


GLAS Ue Ohi" SON oF A ME Be Gla ol ob Sake Ws: JG A Bi ls - 6599 


wae 


= Ags ISG Je 452 Sh O85) AGA Ty WEIS G y ia e Gaig hia Gu : ol 
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[ The first issue ] 
{65 $e- 33 g AAT JG 
Ahmad said regarding His — ‘azza wa jalla? — Words: 
(Bae BL hel AS Laat UB p 


“Every time their skins are completely burned off, We will 
exchange them with other skins.” (An-Nisa 4:56) 


i SY 5 WG cage 154 hath cab) 1b Lees al zaas JG Ld S681 L5G 


The Zanadigah! said: “Then what about when their skins that disobeyed 
have burned then He will exchange them with others? We do not see (i.e. 


6599 — Ibn Humayd narrated to me and said: Salamah narrated to us, from Ibn Ishaq, from 
Muhammad ibn Ja'far ibn Az-Zubayr (regarding His Words) “They follow that which is 
unclear of it.” (He said): “This means: (they follow) that which was changed from it and 
manipulated, in order for them to describe that which they innovated and invented (in the 
religion) as the truth, and in order for them to have an argument for what they say and a 
shubhah (doubt).” 
u ÓA S": JA Gl te A oil yt He Me JU dii he : JU LU is - 6600 
sag GG ab Seg the ike coal adh s JG" a wus 
6000 — Al-Qasim narrated to us and said: Al-Husayn narrated to us and said: Hajjaj 
narrated to me, from Ibn Jurayj, from Mujahid regarding His Words: “They follow that 
which is unclear of it.” He said: “The door from which they went astray and in which they 
were destroyed was seeking their (hidden) meanings.” (Tafsir At-Tabari — sūrah Alu 
‘Imran verse no. 7) 
3‘Azza wa jalla can be translated as: The Mighty and Majestic. 
4 Zanadiqah is the plural form of the word zindīq (heretic) which the scholars have 
defined in many different ways. Some of them said: A person ascribing to Islam 
while hiding shirk and kufr. This is mentioned from Imam Malik and some scholars 
of the Shafi’I madhhab. Others said: Those who do not have a religion. And others 
said: Those who use the Islamic texts to call to kufr. 
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understand this) except as Allah (unjustly) punishing skins which did not 
commit sins, when He says: 


qu Be patel» 
“We will exchange them with other skins.” (An-Nisa 4:56)” 
paste TH t ot g Ras 
So they doubted in the Quran and claimed that it is contradictory. 


ply sh) Ely gaot ge SLR hs tl Uae SQL adi sds i Ips Oy El 
Sale ad STAN OY GUS5 ch ass Las! 15) 285,18 OY jhe has cut Bb 


Ba) giles shit y aS itia Ales 


So I say: Verily, the Words of Allah the Exalted: “We will exchange 
them with other skins.” This does not mean skins which are 
different from their own skins. Rather ‘We will exchange them with 
other skins’ means that the exchange of it is its renewal. Because 
when their skins are completely burned off Allah will renew it. 
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And this is because the Quran contains khās (specific) and ‘am 
(general), and many aspects and notions which the scholars know 
about.’ 


[ The second issue ] 


And regarding His — ‘azza wa jalla — Words: 


< 


& Ójá oaf Os Y; ES abis Y iy 138 - 


“This is a Day where they will not speak. Nor will it be allowed 
with them to put forth excuses.” (Al-Mursalat 77:35-36) 


Then He said in another verse: 


5 The Quran contains verses that are general and verses that are specific in their 
meaning. And the general might be specified by another verse, just as a meaning 
from one verse might be further clarified in details by another verse, and these 
meanings are known by the scholars. So the verse mentioned by the Zanadiqah in 
which they refer to Allah being unjust by punishing skins that have made no sin 
towards Allah, must be understood and explained in accordance with other verses 
in which Allah said: 
Snell cB VE Gels SALLIE U5 
“We did not wrong them, rather it was them who were the wrongdoers.” 
(Az-Zukhruf 43:76) 
And He said: 
55 ca 38; ai; J; p 3g 
“And your Lord ae no-one with injustice.” (Al-Kahf 18:49) 
And He said: 


g spall pE, dS 35 63» 
“And your Lord makes no injustice at all to the slaves.” (Fussilat 41:46). 
Thus understanding the verse in a context that necessitates Allah making injustice 
towards His slaves — as the Zanadiqah understood it — is impossible and falsehood. 
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€ Optra ai Le Gal py ee] 


“Then that Day you will verily dispute in front of your Lord.” 
(Az-Zumar 39:31) 


Jb Éi IST ce hs bK Cx is 


They said: “How can this be from the muhkam (clear) of words? He (also) 
said: 


€ Opis Y $55 l > 
“This is a Day where they will not speak.” (Al-Mursalat 77:35) 
eal) ooh 3 Ju á 
Then He said in another place: 
Gye iy ste ail ay j > 


“Then that Day you will verily dispute in front of your Lord.” 
(Az-Zumar 39:31)” 


OTH g S aks Meds daii IS de OF ite 


So they claimed that the words contradict one another, and they 
doubted in the Quran. 


J; Spt Y io Gk ikke Le aids Lad i Ji kg Gye Y Ags 1s it ut 

4:5 Int RCE zó org a bgg Óga je 3 oA dsg 
As for the tafsir of: “This is a Day where they will not speak.” Then 
this is in the beginning of when the creations are resurrected, for a 


period of sixty years they will not speak, nor will it be allowed for 
them to put forth excuses to excuse themselves. Then (after that) it 
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will be allowed for them to speak and they will speak. And this is 
His words: 


GBS ass a5 Was Bail WS 


“Our Lord, (now) we have verily seen and heard, so send us back 
so we can do good deeds.” (As-Sajdah 32:12) 

Until the end of the verse. 

be Oba ay le nakai a3 Sy Fp UG apasih IES I o af Sst sg 
LAS J3 Vs as Ciel OB aes 

So when they are allowed to speak they will speak and dispute 

(with each other). And this is His Words: “Then that Day you will 

verily dispute in front of your Lord.” (This is) at the time of the 

account and giving back the rights of the wronged. Then it will be 

said to them after this: “Do not dispute with Me.” (Qaf 50:28) 


Which means: In front of Me, “While I have already sent forth a 
warning to you.” (Qaf 50:28) 


35 le 
And regarding His Words: 
ins Eas We east JP GEN py Ais p 


“And We shall gather them on the Day of Resurrection on their 
faces, blind, dumb and deaf.” (Al-Isrā 17:97) 


TEES Tg jú; 


And He said in another verse: 
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“And the people of Hellfire will call the people of Paradise.” 
(Al-A’raf 7:50) 


GSS IED 5 ths S955 sights 
They said: “How can this be from the muhkam (clear) words? 
ins Es LE east JP AGEN py Ris p 


“And We shall gather them on the Day of Resurrection on their 
faces, blind, dumb and deaf.” (Al-Isrā 17:97) 


: Gis Jet ss OT o S Cass Hai sald ST AT ga o dels 


Then He says another place that they will be calling each other?” 


So they doubted in the Qurān due to this. 


chads apan AK 5 dti u Jaf g hi ot Ó e 6365 edt uf 
ó 
As for the tafsīr of: “And the people of Hellfire will call the people 


of Paradise.” Then these are the first of those entering Hellfire and 
they will be speaking to each other, calling: 


& osa 28) SE Gos le ai We G 13565 ® 


“O Malik (Keeper of Hellfire), let your Lord make an end of us. He 
will say: ‘Verily you shall abide forever.” (Az-Zukhruf 43:77) 


ris 
And He says: 
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:5 
And: 
q si ale edi 5 > 
“Our Lord, our wretchedness overcame us.” 
(Al-Muminūn 23:106) 
A J6 ge byla i 


So they will speak until He says to them: 
(oi es SI} 


“Remain despised therein, and do not speak to Me.” 
(Al-Muminūn 23:108) 


2908 a ESA U Srii ÁS Sag lg fill) 2855 AS Aiti Lios U5 URE ea 

Š S35 ie 
Then they will become blind, dumb (or mute) and deaf. And the 
speaking will be cut off and only the sighing and the sobbing will 
remain. And this is the tafsir of what the Zanadiqah doubted of the 
words of Allah. 


4:5 di; 


And regarding His Words: 


15 


6 ofeicn Vy ios cas CUT Gp 


“Then there will be no kinship among them that Day, nor will 
they ask of one another.” (Al-Mumintn 23:101) 


pees ame) Js 
And He said in another verse: 


gojus as B bes [ob > 


“Then they will turn to one another, questioning each other.” 
(As-Saffat 37:50) 


OS BT ey ofp g 5 KES SSA Nhs 5,55 OS jus 
So they said: “How can this be from the muhkam?” 
469 fe z ub 
As for His — ‘azza wa jalla - Words: 
€ óhug aay cits otil YG > 


“Then there will be no kinship among them that Day, nor will 
they ask of one another.” (Al-Mumintn 23:101) 


BE cb WS g Syths Y; ageing Y cell gs s AÚ 15) cag aba) Ais gs 
BG ad CRS Ue Seen GS ó yet Je peeks EÍ city GLI lass lg 


Then, this is at the time of the second blow (of the horn) when they 
rise up from the graves. (There) they will not ask one another nor 
will they speak at this place. Then, when they have been held to 
account and they have entered Paradise and Hellfire (first), then 
they will turn to one another and question each other. So this is the 
tafsir of what the Zanadigah doubted in. 
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[ The third issue ] 
4:5 di; 
Regarding His words: 
gadali 4 BS TUNG siau y 
“What caused you to enter Saqar (Hellfire)? They will say: ‘We 


were not of those who used to perform the prayers.” 
(Al-Muddaththir 74:42-43) 


sÍ Tg jú; 


And He said in another verse: 


w 


4 aha Jos} 
“So woe to those who pray.” (Al-M3’ūn 107:4) 
5510) les Ó <j 038 o JG 38g . cakal ssh Gus glad Is vagd 65 35 oh y uss 
asks GH yay «US JST ge OT gS « babat WSs 1 HY 


They said: “Verily Allah criticized a people who used to pray. So He said: 
“So woe to those who pray.” And He verily said about a people that 
they entered the fire because they didn’t use to pray.” 


So they doubted in the Quran due to this and claimed that it is 
contradictory. 


sill. Ligi ils $5 Ohta paiio Bg gh gall uh go Gokai yesh 2s Uy 
SEAS phe g aSK te ialis aly. ka diss A p dako ash; 1 Sods Opti gh 
- BG) ag ESS GG yahi caas gs. iskati gys 
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As for His words: “So woe to those who pray.” With this He meant 
the hypocrites who are neglectful towards their prayer until the 
time expires. Those who show off; He is saying when people see 
them then they pray, and when they do not see them then they do 
not pray. 


As for His words: “What caused you to enter Sagar (Hellfire)? 
They will say: ‘We were not of those who used to perform the 
prayers.” This means: The Muwahhidin the believers.° 


So this is what the Zanadigah doubted in. 


[ The fourth issue ] 


Regarding His — ‘azza wa jalla — Words: 


g AND bye penile > 


“He created you from dust.” (Fatir 35:11) 


po 


Ca 
Tn 
N 


Then He said: 


EIk & Y 


“From sticky clay.” (As-Saffat 37:11) 


6 This verse is referring to the people who believed in Allāh and who did not 
associate partners with Him in worship, but they left the religion and entered 
Hellfire due to them leaving the prayer. So the two verses are regarding two 
different types of people — namely the hypocrites and those who left the prayer 
respectively — and it can therefore not be claimed that they are contradictory. 
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JG É 
Then He said: 
DL je > 
“An extract.” (Al-Mumintn 23:12) 
Jb É 
Then He said: 
€ ota Se) 
“From black mud.” (Al-Hijr 15:26) 
JG É 


g RAE Jlals 4} 
“From clay like (the clay of) pottery.” (Ar-Rahman 55:14) 
aks Maks Jaks tld Me lós onal g Š 


So they doubted in the Qurān and said: “This is ambiguous and they 
(i.e. these verses) contradict each other.” 


Hb dag latg 215505 Wh He ia. ld fy ols gf chy tals cat gle 345 hs JE 
Úb jab rfl Aus y i f casi wads bai hinds gb ags BIS (Bag ib 
fe SBE ey ake GV Eb led ats tas bs eel EG nb yd GU 
lS glia CA lead G E ete cas Sy ell jab 15) cabal gh yds cab is DL 
dsg J RG elas hale I je dob hdl Viale je Ss UG ed gy 

„EST gle bg gs ah cog 5° 
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We say: this is the beginning of the creation of Adam. Allah created 
him, to begin with, from dust, then from red, black and white clay, 
and from sweet and salty clay. Then, likewise in his (i.e. Adam) 
offspring there is pure and dirty, and black, red and white. Then, 
He made that dust wet so it became clay. And that is His words: 
“From clay.” Then, when the clay stuck to itself and became sticky 
which means sticking together, then He said: “From an extract of 
clay.” He says: Just like clay when it is squeezed then it passes 
through the fingers. Then it gathered and became black mud. Then 
He created from the mud. Then when it dried it became like the clay 
of pottery. He says: It would have a sound like the sound of clay of 
pottery, (i.e.) it has a buzz like the buzz of pottery. So this is the 
clarification of the creation of Adam. 


abs ul 
And regarding His Words: 
E oes cle Se DDL ed 
“From an extract of insignificant water.” (As-Sajdah 32:8) 


FARAI GH gl by Alas ESB, JE be Cadet 13) aah “gh DLE bye cays gi ii á 


FG 4g ELS NAGS an 1585 oá 


Then this is the beginning of the creation of the offspring. From an 
extract means: (From a) drop of semen when it passes from the 
man. So this is His words: “From a water.” This means the semen- 
drop. “Insignificant.” This means: Weak. So this is what the 
Zanadiqah doubted in. 
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[ The fifth issue ] 
-425 ul 
And regarding His Words: 
dody giii > 


“Lord of the east and the west.” (Al-Muzzammil 73:9) 


3 


6 AS O55 oS ES; 


“Lord of the two easts and Lord of the two wests.” 
(Ar-Rahman 55:17) 


4 kiiy GES oF 
“By the Lord of the easts and the wests.” (Al-Ma'arij 70:40) 
GSS IT Ge Ms 555 GF Ids oTi | as 


So they doubted in the Qurān and they said: “How can this be from 
the muhkam of words?” 


sprig BAG gadi gi eD od spits i AI Sally Ga) Sy ils i 
Ú gs ENG ae Healy ENG ads Jabi g Hall G55 RS Sy 2455 Lily 
ERG NAG ag HEN Gls 585 Solely Flt Sy AS Ul. ig ag agi ii 


bI a 


As for His words: “Lord of the east and the west.” Then this is the 
day where the night and the day are equal. Allāh swore by its east 
and its west. 
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And as for His words: “Lord of the two easts and Lord of the two 
wests.” Then this is the longest day of the year and the shortest day 
of the year. Allah swore by their two easts and their two wests. 


And as for His words: “By the Lord of the easts and the wests.” 
Then this is the easts of (the rest of) the year and its wests. So this is 
what the Zanadigah doubted in. 


[ The sixth issue ] 
45 f; 
And regarding His Words: 
® Os £25 hs see ANS os; ie ay ól; $ 


“And verily a day with your Lord is like a thousand years of 
what you count.” (Al-Hajj 22:47) 


ol aT Js 
And He said in another verse: 
ET Of 28 ball E53 2) Wi J ACoA Peasy E 
“He arranges (every) affair from the heavens to the earth, then it 


(i.e. the affair) will ascend to Him, in a day the length of which is a 
thousand years of what you count.” (As-Sajdah 32:5) 


sÍ sae) jú; 


And He said in another verse: 


22. 


Cem CLARE | ge ary ers Gert wl > 9 Ny ALU 6 325 & 


z 


4 ÁE he pol 


“The angels and the Ruh (i.e. Jibril) ascend to Him in a Day the 
length of which is fifty thousand years. So be patient with a 
beautiful patience.” (Al-Ma’arij 70:4-5) 


(ns ass feat i pases DS 3 a 3,55 CaS hits 


So they said: “How can this be from the muhkam of words while it 
contradicts itself?” 


DuA Ga I gle gh AON gy gs Oe ace Galle ys Le Ys Sys tgs Ut Je 
OW os dl BA BaF oN Sy clot ge AË sa K a hs. ia alle ay As oi 
KÉJ Íj ikas e- doarden d oh d A IE gai Taube ge call gia. 
Wie bys cele Black Sent 25 Sy slats! je aÍ (Hien call Hiab, OW as G 


$ jai i Call Gd i Oa G 4355 Ul . ie Call U cole BLL Sts 


side ys bis a cali Oped 6 Sidi ay GA FG hl HE gid Cle ds 
2935 BUG cabs Gta o Sef th of te os ts 


He said: As for His words: “And verily a day with your Lord is 
like a thousand years of what you count.” Then these are the days 
in which Allah created the heavens and the earth. Every day is like 
a thousand years. And as for His words: “He arranges (every) 
affair from the heavens to the earth, then it (i.e. the affair) will 
ascend to Him, in a day the length of which is a thousand years 
of what you count.” This is that Jibril used to descend to the 
Prophet (sallAllahu ‘alayhi wa sallam) and ascend to the heaven in a 
day the length of which is thousand years. And (the explanation of) 
this is that from the heaven to the earth there is the travel distance 
of five hundred years. So descending is five hundred and ascending 
is five hundred years, and that is a thousand years (in total). 
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And as for His words: “In a Day the length of which is fifty 
thousand years.” He says: If someone other than Allah had the 
responsibility of the reckoning of the created beings, then he would 
not finish it in a day with the length of fifty thousand years. But 
Allah finishes it in the length of half a day of the days of dunya from 
when He starts the reckoning of the created beings. And this is His 
words: 


€ Sasol G 55> 
“And sufficient are We as Reckoners.” (Al-Anbiya 21:47) 
led Beh sgh 
Which means: In the speed of the reckoning. 
[ The seventh issue ] 
Ales di; 
And regarding His Words: 

E Oris ES d EA fi a Jods BLA A 8555 > 
“And on the Day where We will gather them all. Then We will 
say to those who committed shirk: ‘Where are your partners 

that you used to claim (to be partners with Allah).” (Al-An’am 6:22) 
933 Í 
Until His words: 
EIAN, 


“By Allāh our Lord, we were not mushrikun (people associating 
partners with Allah in worship).” (Al-An’am 6:23) 


, 4G o oot, oh 
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So they rejected that they were mushrikiin (in dunya). 


And He said in another verse: 
g É aul ó % Ate pees Ys $ 


”And they will never (be able to) hide anything from Allāh.” 
(An-Nisa 4:42) 


as rat liés oTi gs $ 44 
So they doubted in the Quran and claimed that it is contradictory. 
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As for His words: “By Allāh our Lord, we were not mushrikün.” 
And this is that these mushrikin when they see what Allah will 
pardon for the people of Tawhid then they will say to each other: 
“When we ask (for the Mercy of Allah) we will say that we were not 
mushrikun.” Then when Allah gathered them and gathered their 
idols and He says: “Where are your partners that you used to 
claim?” Allah said: 


sv 
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“Then their fitnah (excuses or statements or arguments) will be 
nothing but to say: ‘By Allah our Lord, we were not mushrikun 
(people associating partners with Allah in worship).’” 
(Al-An’am 6:23) 
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So when they (tried to) conceal (their) doubt, Allah sealed their 
mouths and made their limbs speak, and by that they spoke. And 
that is His words: 


o7 


{ói E Ly i 5 pall EE halii Ue t Bell p 


“Today We will seal up their mouths and their hands will speak 
to Us, and their feet will testify to what they used to earn.” 
(Yā-Sīn 36:65) 


A820) 4d ERE Gynt AGS DI Ge ole oe -e $e- l yen) 


So Allah — ‘azza wa jalla — informed about the limbs when they will 
testify. And this is the tafsir of what the Zanadiqah doubted in. 


Hes $e- OB Ui 
And Regarding His — ‘azza wa jalla - Words: 
FELL AE NEN G Oye pall Cd RELI 9a 885 D 


“And the Day when the Hour is established the criminals will 
swear that they did not stay more than an hour.” (Ar-Rum 30:55) 


-Jú 
And He said: 
qie Jaana tbe > 


“They will whisper (privately) between each other (saying): You 
have not stayed more than ten (days).” (Ta-Ha 20:103) 


-Jú 
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And He said: 


“You have not stayed more than a day.” (Ta-Ha 20:104) 
-Jú 
And He said: 
€ Tus YI 31> 
“You have only stayed a little.” (Al-Mumintn 23:114) 
B96) SS AUS JET ys 
And due to this the Zanadiqah doubted. 


AM gy OSS i JY yh pays Be Is j WSs pie VY A Oy gs a 
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As for His words: “You have not stayed more than ten (days).” 
This is when they exit their graves and they look at what they used 
to deny of the issue of Resurrection, then they will say to each other: 
“You have only stayed in the graves for ten nights.” And they regarded 
the ten (nights) as too much, so they said: “You have only stayed one 
day in the graves.” Then they regarded the (one) day as too much, so 
they said: “You have only stayed a little.” Then they regarded the 
little as too much so they said: ‘You have only stayed for an hour of the 
day.” So this is the tafsir of what the Zanadigah doubted in. 


Ales di; 
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And regarding His Words: 


So- 7 


Sale Jiji Lele Jis EIN dil OF BG > 


“The Day when Allah will gather the messengers. Then He will 
say: ‘Which answer were you given?’ They will say: ‘We have no 
knowledge.” (Al-Maidah 5:109) 


TEANS jú; 


And He said in another verse: 


fd 


PERDEREN 


”And the witnesses will say: ‘These are the ones who invented 
lies against their Lord.” (Hūd 11:18) 


wh cle IIS coil Si oii BI pate gly. ple Y odaig es bG a 1 hs 
(Ss iaa Mee OTi Si kee 


So they said: “How can this be when they are saying: ‘We have no 
knowledge’, while He informed about them that they will say: ‘These are 
those who lied against their Lord.’” So they claimed that the Quran 
contradicts itself. 


g tet bu daia has at te gies dp teat Bu Jaia gean a Aak gga cp ut 
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As for His words: “The Day when Allah will gather the 
messengers. Then He will say: ‘Which answer were you given?” 
Then He will verily ask them when Jahannam (Hellfire) exhales, so 
He will say: “Which answer were you given in Tawhid?” But their 
minds (or intellects) will disappear when Jahannam exhales and 
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they will say: “We have no knowledge.” Then their minds will 
return again and they will say: “These are the ones who invented 
lies against their Lord.” So this is the tafsir of what the Zanadigah 
doubted in. 


[ The eighth issue ] 
abs ul 
And regarding His Words: 
€ SBE ES A) «Fol Lasts > 


“Some faces on that Day will be radiant, looking at their Lord.” 
(Al-Qiyamah 75:22-23) 


TSEAN jú; 
And He said in another verse: 


Gaa 55 ah 38 Y p 


“No vision can grasp Him, but His Grasp is over all vision.” (Al- 
An’am 6:103) 


3 


AU hg jua T sch aT o dibs 025 Sy aiy At 5 ds 3, Gas ius 

Uy We par Sue He esa rele] g śe] 
So they said: “How can this be? He informs that they will be looking at 
their Lord, while He said in another verse: “No vision can grasp Him, 


but His Grasp is over all vision.” ” So they doubted in the Quran 
and said that it contradicts itself. 
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As for His words: “Some faces on that Day will be radiant.” This 
means: beauty and whiteness. “Looking at their Lord.” This means: 
Seeing their Lord in Paradise. And as for His words: “No vision 
can grasp Him.” This means: In dunya and not in akhirah. And (the 
explanation of) this is that the Jews said to Mūsā: 


& hic sat bas GG, Ip 


Show us Allah manifestly (i.e. clearly and visible for our eyes).’ So 
a thunderbolt struck them.” (An-Nisa 4:153) 


II akas ale Ó Lo ei) os ppt i s ge I GT iaki hits Ii 


So they died and were punished for their words: “Show us Allah 
manifestly.” And verily did the mushrikiin of Quraysh ask the 
Prophet (sallAllahu ‘alayhi wa sallam), so they said: 


g Ai Kis sty st slp 


“Or that you bring Allah and the angels to us, face to face.” (Al- 
Isra 17:92) 


: f5 sh) J nh ois hog ale oi Je gtk ub 


So when they asked the Prophet (sallAllahu ‘alayhi wa sallam) this 
question, Allah — the Exalted — said: 


z 
£ 
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“Or do you want to ask your messenger, just as Musa was asked 
before?” (Al-Baqarah 2:108) 
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When they said: ““Show us Allah manifestly.’ So a thunderbolt 
struck them.” Until the end of the verse. So Allah — subhanahu — 
revealed (Quran) that informed that He cannot be grasped by any 
vision; which means that no-one will see Him in dunya while 
excluding the akhirah. So He said: “No vision can grasp Him.” This 


means: In dunyd. But regarding the akhirah then they will see Him 
(there). So this is the tafsir of what the Zanadiqah doubted in. 


[ The ninth issue ] 
ee d úis 
And regarding the saying of Mūsā: 
EER AN ch tell 23 aad > 


“Glory be to You. I turn to You in repentance and I am the first of 
the believers.” (Al-A'raf 7:143) 


FEAN 


And the magicians said: 


ak 
$ 
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“Verily, we hope that our Lord will forgive us our sins, as we 
were the first of the believers.” (Ash-Shu’ara 26:51) 


pling alle tor Lo 2,8 65 
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And the Prophet (sallAllahu ‘alayhi wa sallam) said: 


a Sh Stil Sy Á guas GLA Siis De > 
g aiii Jii ci p 


“Verily my prayer, my sacrifice, my life and my death is for Allāh 
the Lord of all the worlds.” Until His words: “And I am the first of 
the Muslims.” (Al-An’ām 6:162-163) 


BES óy doia Uh aaka AS OW Iig ees JÍ Ohh Logs G GS" Whe 
cg Se SG Goes SF EN Set tiG iaki Sef Gp" Dyke SF ong je 
cog Ks tas gag cone fhe Gu Opto WS OS Sig "Cope JA chy" Syke Of 
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They said: “How did Musa say: ‘And I am the first of the believers’, while 
verily before him Ibrahim was a believer and Ya’qub and Ishaq? Then how 
is it possible for Musa to say: ‘And I am the first of the believers’? And the 
magicians said: ‘As we were the first of the believers.’ Then how is it 
possible for the Prophet to say: ‘And I am the first of the Muslims?’ While 
verily before him there were many Muslims, such as ‘Isa and his 
followers.” 


So they doubted in the Quran and said that it is contradictory. 
JB Gam ÉG catdi da Che scot 55 ull 


As for the saying of Musa: “And I am the first of the believers.” 
Then this is when he said: 


da FIG atajos» 


"My Lord, show me (Yourself) so I can look at You. He said: ‘You 
cannot see me.” (Al-A’raf 7:143) 
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Nor will anyone see Me in dunyd, except that he will die. 


2 
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“So when his Lord appeared to the mountain, He made it 
collapse to dust, and Mūsā fell down unconscious. Then when he 
woke up he said: ‘Glory be to You. I turn to You in repentance 
and I am the first of the believers.” (Al-A’raf 7:143) 


GUY gi o dst dy VA caia Jot a 


This means: The first of those who believe that no-one will see You 
in dunya except that He will die. 


Sag ld & aha git oe Ut eTA a dš 
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As for the saying of the magicians: “As we were the first of the 
believers.” This means: The first to believe in Musa from the people 
of Egypt among the Copts. And as for the saying of the Prophet 
(sallAllahu ‘alayhi wa sallam): “And I am the first of the Muslims.” 
This means: From the people of Makkah. So this is the tafsir of what 
the Zanadiqah doubted in. 


[ The tenth issue ] 
-435 di; 


And regarding His Words: 
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“Enter the people of Fir'awn the most severe punishment.” 
(Ghafir 40:46) 


And He said in another verse: 


& aail oe ot adel Y tide She 


“Then I will verily punish him with a punishment with which I 
have not punished anyone from the ‘Alamin (mankind and jinn 
and everything that exists).” (Al-Maidah 5:115) 


And He said in another verse: 


£58 Se JEN HSI ató, p 


“Verily the hypocrites are in the lowest depth of Hellfire.” 
(An-Nisa 4:145) 


. less ihi Jed ay KE oTi g Ke a5 
So they doubted in the Quran and said that it contradicts itself. 
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As for His Words: “Enter the people of Fir'awn the most severe 
punishment.” This means: The punishment of the fire which they 
are in. And as or His Words: “Then I will verily punish him with 
a punishment with which I have not punished anyone from the 
‘Alamin.” And that is that Allah changed them into pigs, so He 
punished them by changing them (into pigs) which He has never 
punished anyone else among the people with. And as for His 
Words: “Verily the hypocrites are in the lowest depth of Hellfire.” 
Because Hellfire has seven doors: Jahannam, Ladha, Al-Hutamah, 
Sagar, As-Sa’ir, Al-Jahim and Al-Hawiyah. And they are in the lowest 
pit of them. 


Jus & J Fe di; 
And regarding the Words of Allāh the Exalted: 
€ eyo be ie i i > 


“They will have no food therein except a bitter, thorny plant.” 
(Al-Ghashiyah 88:6) 


Then He said: 
g SY elas i e383)! Áá S| Y 


“Verily the tree of Zaqqūm will be the food of the sinners.” 
(Ad-Dukhan 44:43-44) 


Gattis Bi 192559 oha o S Web oh Of ght ss 
So He verily informed that they will have food, so they doubted in 


the Quran and claimed that it is contradictory. 
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As for His Words: “They will have no food therein except a bitter, 
thorny plant.” He says: They will have no food in this door (i.e. the 
ones entering from this door) except from a bitter, thorny plant, 
while they will eat Zaqqum in other than this door. And this is His 


saying: “Verily the tree of Zaqqum will be the food of the 
sinners.” So this is what the Zanadiqah doubted in. 


[ The eleventh issue ] 
“233 ut 
And regarding His Words: 
4 a She Y ii ói, hal gall Sys i SL aS p 


“That is because Allah is the Mawlad (Lord, Master, Helper, 
Protector) of those who believe, and that the disbelievers do not 
have any Mawla.” (Muhammad 47:11) 


sÍ Tg jú; 
And He said in another verse: 
6 Ai ays dit di 8 > 


“Then they are returned to Allah their true Mawila.” 
(Al-An’am 6:62) 
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So they said: “How can this be from the muhkam of words? He informs 
that He is the Mawla of the one who believes, and then He said: “And that 
the disbelievers do not have any Mawla.”” So they doubted in the 
Quran. 
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As for His Words: “That is because Allah is the Mawla of those 
who believe.” He says: The Helper of those who believe, and that 
the disbelievers have no helper. And as for His Words: “Then they 


are returned to Allah their true Mawlā.” Because in dunya (they 
took) false lords. So this is what the Zanadiqah doubted in. 


[ The twelfth issue ] 
45 fs 
And regarding His Words: 
6 Geant A Gl Sp 


“Verily Allah loves the mugqsitun (those who are equitable).” 
(Al-Hujurat 49:9) 


TEES Tg Jú; 
And He said in another verse: 


4 Gs Gd ISK ó Bál Gi; $ 


“As for the qasitun (deviant) then they will be the firewood for 
Hellfire.” (Al-Jinn 72:15) 
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So they said: “How can this be from the muhkam of words?”’ 
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As for His words: “As for the qdsitiin then they will be the 
firewood for Hellfire.” This means: Those who make someone 
equal to Allah. Those who make (someone) from His creation 
equivalent to Allah, so they worship him along with Allah. As for 
His words: “Verily Allah loves the muqsitūn.” He says: Be just in 
what is between you and the people. Verily Allah loves those who 
are just. 


And He said in another verse: 


gajas BE Hedy 


“Is there any ilah (god) with Allah? Rather, they are a people 
who ascribe equals (to Him).” (An-Naml 27:60) 


. B28 a ESS u gs 595585 aki 


This means: They ascribe partners (with Him in worship). So this is 
what the Zanadigah doubted in. 


7 To begin with there is no opposition between the two verses, because the qasit 
means the unjust person while the muqsit means the just person. In the Arabic 
language the foundation for both words are the letters qaf, sin and ta (b - y» -8) 


and perhaps due to this the Zanadiqah became confused. 
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| The thirteenth issue ] 


And regarding His Words: 


AGT aS SH setii p 


“And the believing men and women are the awliya (allies) of one 
another.” (At-Tawbah 9:71) 


And He said in another verse: 


Eyed EE atoh bs tet ye ead u Lets chs La gully > 


“And those who believed but did not emigrate, then you have no 
wilayah (allegiance, obligation) to them until they emigrate.” 
(Al-Anfal 8:72) 


ess Less Jett tls Gag Y ts Le hs 31% 


And it is as if — for the one who does not know its meaning — that it 
is contradictory. 
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As for His words: “And those who believed but did not emigrate, 
then you have no wilayah to them until they emigrate.” This 
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means: In the inheritance. And this is that Allah — ‘azza wa jalla — 
judged upon the believers when they emigrated to Madinah that 
they should not inherit from each other except by hijrah 
(emigration). So if a man died in Makkah and he had an inheritor 
who had made hijrah with the Prophet (sallAllahu ‘alayhi wa sallam), 
then the Muhajir would not inherit from him. And that is (the 
meaning of) His words: “And those who believed but did not 
emigrate, then you have no wilayah to them until they emigrate.” 
Then when those who emigrated became many Allah returned that 
inheritance to the inheritors, no matter if they made hijrah or did 
not make hijrah. And that is His words: 


Sep lly Geel Ge a OWS G oag Gil be ELI} 


“And the blood relatives are more entitled to each other in the 
Book of Allah than the believers and those who made hijrah.” 
(Al-Ahzab 33:6) 


a g AB) dg dapi cp dll 3 aki ga BDH aks Slay giagi 10135 Lely 
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And as for His words: “And the believing men and women are the 
awliyā (allies) of one another.” This means: In the religion, and the 


believer allies (another) believer due to his religion. So this is the 
tafsir of what the Zanadiqah doubted in. 


[ The fourteenth issue ] 
Sab U3 ly 


And regarding His Words to Iblis: 
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“Verily you (i.e. the Shaytan) have no authority over My slaves.” 
(Al-Hijr 15:42) 


Al J Ge is Js 
And Musa said when he killed a man: 
€ QUAI Le Je 8 b 
“This is from the work of the Shaytan.” (Al-Qasas 28:15) 
SaGa Í yis woth g Kas 
So they doubted in the Qurān and claimed that it is contradictory. 
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As for His Words: “Verily you have no authority over My slaves.” 
He says: My slaves — those whom Allah chose for His religion — Iblis 
has no authority over them (in the way) that he misguides them 
their religion or in the worship of their Lord. But he afflicts some of 
them from the aspect of (committing) sins. But as for shirk (ie. 
associating partners with Allah in worship), then Iblis is not 
capable of misguiding them from their religion, because Allah — 
subhanahu — has chosen them for His religion. 


And as for the saying of Musa: “This is from the work of the 
Shaytan.” This means: From the beautification of the Shaytan, just 
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as he beautified for Yusuf, and Adam and Hawwa, and they are 
(all) sincere slaves of Ar-Rahman. So this is the tafstr of what the 
Zanadiqah doubted in. 


[ The fifteenth issue ] 
: USL 1 J5 Ul 
And regarding the Words of Allah to the kuffar: 
g la Easy cl) BSUS A yl b 


“Today We will forget you just like you forgot the meeting on 
this Day of yours.” (Al-Jathiyah 45:34) 


TSEAN jú; 
And He said in another verse: 
g oh DH aY OS G4 


“In a Record. My Lord is neither unaware nor does He forget.” 
(Ta-Ha 20:52) 


oTi g yes 
So they doubted in the Quran. 
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As for His words: “Today We will forget you just like you forgot 
the meeting on this Day of yours.” He says: We will leave you in 
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Hellfire. “Just like you forgot.” (This means) just like you left 
making deeds for the meeting on this Day of yours. 


And as for His words: “In a Record. My Lord is neither unaware 
nor does He forget.” He says: It does not slip from His Hifdh nor 
does He forget it. 


[ The sixteenth issue ] 
45 di; 
And regarding His Words: 
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“And We will raise him up blind on the Day of Resurrection. He 
will say: ‘My Lord why have you raised me up blind while I 
verily used to see.” 

(Ta-Ha 20:124-125) 


oI Yl g jú; 
And He said in another verse: 
E ias fell dias p 
“So your sight on this Day is sharp.” (Qāf 50:22) 
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So they said: “How can this be from the muhkam of words? Because He 
says: He is verily blind, and He (also) says: “So your sight on this Day 
is sharp.” ” So they doubted in the Quran. 
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As for His Words: “And We will raise him up blind on the Day of 
Resurrection”, from his argument (or excuse). And he will say: 
“My Lord why have you raised me up blind” from my argument, 
while I used to see it and argue by it. And that is His words: “So 
that Day they will be blinded for answers.” (Al-Qasas 28:66) He 
says: (Answers meaning) arguments (or excuses). “And they will 
not (be able to) ask each other.” (Al-Qasas 28:66) 
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And as for His Words: “So your sight this Day is sharp.” And this 
is that the kafir when he exits his grave his sight will be widened. 
And his sight will not blink until it has seen everything what he 
used to reject from the affairs of the Resurrection. And that is His 
Words: “You were verily inattentive of this so We removed your 
cover, and so your sight this Day is sharp.” (Qaf 50:22) He says: 
The covering of akhirah. So your sight becomes sharp in looking and 
does not blink until it sees everything which he used to reject from 
the affair of the Resurrection. So this is the tafsir of what the 
Zanadiqah doubted in. 


[ The seventeenth issue ] 
on dg uh 


And regarding His Words to Musa: 
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“I am verily with you (i.e. Musa and Hārūn). I hear and I see.” 
(Ta-Ha 20:46) 


‘Bl abit g py 
And He said in another place: 


(Ae eas th} 
“We are verily with you listening.” (Ash-Shu’ara 26:15) 
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And they said: “How did He say: “I am verily with you.” When He 
said in another verse: “We are verily with you listening.”” So they 
doubted in the Qurān due to this. 
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As for His saying: “We are verily with you.” Then this is from the 
figurative of the language. (For example) a man says to another 
man: ‘We will verily bestow your provision upon you’, (or) ‘We will 
verily do such and such to you.’ 


As for His words: “I am verily with you. I hear and I see.” Then 
this is possible (or acceptable) in the language. (For example) one 
man says to (another) man: ‘I will bestow your provision upon 
you’, or ‘I will do something good for you.’ 
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[The answer to the Jahmiyyah] 
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Al-Imam Ahmad - rahimahullah — said: And likewise is Jahm (ibn 
Safwan) and his sect. They invited the people to the unclear of the 
Quran and hadith, so they went astray and lead many people astray 
with their words. Among that which reached us from the affair of 
Jahm - the enemy of Allah — is that he was from the people of 
Khurasan, from the people of Tirmidh, and he was a person of 
disputes and kalam°’. Most of his kalam were regarding Allah the 
Exalted. Then he met some people from the mushrikün who were 
called As-Samniyyah. They recognized Jahm and they said to him: 
‘We want to speak with you. Then if our argument overpowers you, then 
you will enter into our religion. And if your argument overpowers us then 
we will enter into your religion.’ And among that which they spoke 
with Jahm about is that they said to him: 

Cae ab ih. Y óG e Ody oa gs i a. and aad J6 e dy a es et 
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8 He is Abū Muhraz Jahm ibn Safwan At-Tirmidht. He was born in Kūfah, but 
originally from Termez (Tirmidh) a city in present Uzbekistan. He lived in Kufah 
until he was expelled to Termez. It is said he was killed in year 128 hijri, some say 
130 hijri and some say 132 hijri. He was one of the most prominent leaders of the 
sect Al-Jahmiyyah and the sect was named after him. 

° Kalam refers to beliefs, opinions and arguments that are not based on the Book 
and the Sunnah, rather they are taken from aql (the human mind), philosophy and 
ideologies other than the Islamic sources. 


46 


“Do you not claim that you have an ilah?” Jahm said: “Yes.” 

So they said: “Have you then seen your ilah?” He said: “No.” 

They said: “Have you then heard his words?” He said: “No.” 

They said: “Have you then smelled a scent from him?” He said: “No.” 


They said: “Have you then found him to have a sense with which he 
touches (or perceives)?” He said: “No.” 


They said: “Have you then found him to have a place of touch?” He said: 
“No, A 


They said: “Then what has made you aware that you have an ilāh?” 
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if sisi ÉE call NS Spe cal bo} GB ome G GI FoF) OF OER sju ag. i ss 
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He said: So Jahm became confused and he didn’t know who he was 
worshipping for forty days. Then he reached an argument similar 
to the argument of the Zanadiqah from the Christians. And that is 
that the Zanadiqah from the Christians claim that the rūh (soul) 
which is in ‘Isa is the Rah of Allah from the Dhat (Being) of Allah. 
So when He wants for something to happen He enters into some of 
His creation and speaks upon the tongue of His creation. Then He 
orders what He wants and forbids what He wants. And this is a 
Ruh which is absent from the sights (i.e. it cannot be seen). So Jahm 
reached an argument similar to this argument. 


Íó . Y jú . OEY Cth ls Ju. gd SE. Pegs Che Sf aes Gah, cote Jus 
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So he said to the samni (i.e. a follower of As-Samniyyah): “Do you 
not claim that there is a soul in you?” He said: “Yes.” 

So he said: “Did you see your soul?” He said: “No.” 

He said: “Did you then hear its speech?” He said: “No.” 

He said: “Did you find it to have senses?” He said: “No.” 


He said: “Likewise then the Face of Allah cannot be seen, nor can a voice 
(or sound) be heard from Him, nor can a scent be smelled from Him, He is 
absent from the sights, and He is not in one place without being at another 
place (i.e. there is no specific place for Him and He is everywhere).” And 
he found three verses from the unclear of His words: 


qi LS oS) 
“Nothing is similar to Him.” (As-Shura 42:11) 
BNI 5 ILE gl 55 } 
“And He is Allah in the heavens and on earth.” (Al-An’am 6:3) 
& SLI A, 5h5 jLaS 25,8 V > 


“No vision can grasp Him, but His Grasp is over all vision.” 
(Al-An’am 6:103) 


2 
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So he built the foundations of his words upon these verses. He 
interpreted the Quran in opposition to its (real) interpretation, and 
he rejected the ahadith of the Messenger of Allah (sallAllahu ‘alayhi 
wa sallam). He claimed that whoever described Allah with what He 
has described Himself with in His Book, or what His Messenger has 
narrated from Him is a kafir and from the Mushabbihah”. And by 
his words he misguided many people. Some of the companions of 
Abu Hanifah followed him in his opinion, and (also from) the 
companions of ‘Amr ibn ‘Ubayd in Basrah, and the religion of Al- 
Jahmiyyah was born. So when people asked them about the words 
of Allah: “Nothing is similar to Him.” They would say that nothing 
— among all things that exist — is like Him, He is below the seven 
earths just like He is upon the Throne, no place is free of Him (ie. 
He is everywhere), He is not in one place without being in another 
place (i.e. He is in no specific place), He did not speak nor does He 
speak, no-one can look at Him in dunya nor in akhirah, He is not 
described nor is He known by any attribute, He does not have any 
deeds, He does not have any boundaries nor does He have an end, 
He is not perceived by the mind, all of Him is face, all of Him is 
knowledge, all of Him is sight, all of Him is light, all of Him is 
power, two things cannot be in Him and He is not described with 
two created descriptions, He does not have an upside and 
downside nor parts or sides, no right and no left, He is not light nor 


10 The Mushabbihah are those who liken the Creator with the creation by saying: 
“His Hand is like our hand”, or “His Sight is like our sight.” 
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is He heavy, He does not have a color, He does not have a body, He 
is not known nor perceived in any way and every time something 
occurs to your heart that He is something which you know, then 
He is different to that. 
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Ahmad said: And we say: “Is He something?” So they said: “He is 
something which is not like other things.” 


Then we say: “Verily the thing which is not like other things, verily the 
people of intellect know this as nothing (i.e. that which is not a thing is 
nothing).” 


And by that it becomes clear to the people that they do not believe 
in anything; rather they are only repelling from themselves the 
hideous by what they acknowledge publicly.” 


gi da gal 3% oil Vhs cles ald vs ai BSS bop 335 jG Cogis gc xh a SÉ 
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Then if it said to them: “Who do you worship?” They said: “The One 
who arranges the affairs of this creation.” 


1 This means that the Jahmiyyah in reality do not believe in Allah, because they 
described Him as being nowhere and with no description, and this — according to 
the logical mind of intellect — is something non-existent (or nothing). Rather they 
are protecting themselves from the punishment of Islam upon them for their kufr, 
by publicly declaring that they are Muslims believing in Allah and His Messenger 
(sallAllahu ‘alayhi wa sallam) while they in reality do not. 
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So we said: “The One who arranges the affairs of this creation is He 
unknown and not known by any attribute?” They said: “Yes.” 


So we said: “The Muslims verily know that you don’t believe in 
anything, rather you are only repelling from yourselves the hideous by 
what you openly declare.” 


So we said to them: “The One who arranges the affairs is He the One 
who spoke to Musa?” They said: “He did not speak nor does He speak. 
Because speaking can only occur by an organ, and the organs are negated 
(for Him).” 
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Then when the ignorant hears their words, he thinks that they are 
from the people who venerate Allah the most, but he does not know 
that their words return to misguidance and kufr, nor does he notice 
that they only say their words as a lie against Allah. 


Among that which is asked is that it is said to him: “Do you find in 
the Book of Allah a verse which informs about the Quran that it is 
created?” But he will not find it. So it is said: “Do you then find it in 
the Sunnah of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) that 
he said that the Quran is created?” But he will not find it. So it is said 
to him: “Then from where do you say this?” So he says: “From the words 
of Allah: 


“We have verily made it an Arabic Quran.” (Az-Zukhruf 43:3)” 
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And he claimed that ‘made’? has the meaning of ‘created’. So 
everything (described in the Quran with) ‘made’ (for him) is 
created. So he used a word from the unclear of words as an 
argument, which the one who wants to reject His revelation uses as 
evidence and who seeks fitnah with his interpretation. And that is 
because the ‘made’ ascribed to the creations in the Quran is from 
two aspects. (The first is) with the meaning of naming, and (the 
second) with the meaning of a deed from their deeds." 


12 ‘Made’ is a translation of the Arabic word ja‘ala (+). 
13 Ibn Battah said while depending on this explanation of Imam Ahmad: 
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“We say: Verily Allah — azza wa jalla — has verily forbidden you, O jahmi, from 
understanding the Quran when you made everything ‘made’ (equal to) ‘created’, and that 
(you understand) everything ‘made’ in the Book of Allah with the meaning of ‘created’. So 
from this aspect you have been tested with the hideous misguidance when you 
misinterpreted the Book of Allah with your ignorance, your desires and what your Shaytan 
has beautified for you and thrown upon your tongue and your brothers. And (the 
explanation of) that is that we find one letter in the Book of Allah — ‘azza wa jalla — in one 
word while its meanings are different in many verses. We have left the mention of this (i.e. 
these verses) due to its great number and due to our intention to mention the verse which 
you have used as an evidence. Because “made” in the Book of Allah — ‘azza wa jalla — is 
not with the meaning of ‘created’. The ‘made’ of the created beings is with the meaning of 
a description from their descriptions (of something), a division from their divisions (of 
something), and also ‘made’ with the meaning of a deed from their deeds which does not 


(hold the meaning of) ‘created’ nor does it establish something being created. So understand 
this now and realize it.” (Al-Ibanah ‘an Shariah Al-Firqah An-Najiyah 2/157) 
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And His words: 
4 Seas STAN les Gall > 
“Those who made the Quran into parts.” (Al-Hijr 15:91) 
Ht) ges Se ig el Suia asi iii sea s 1,16 
They said: “It is poetry, news about the first people and confused 


dreams.” So this is with the meaning of naming (i.e. they named the 
Quran with the mentioned names). 
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He said: 


“And they made the angels - who themselves are slaves to Ar- 
Rahman - females.” (Az-Zukhruf 43:19) 


This means that they named them as females. 
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Then He mentioned ’made’ with the meaning of naming", so He 
said: 


14 In the Arabic text it says ‘naming’, although the context, the verse and the 
following words points to that here the words should have been ‘a deed from the 
deeds of the creation’. 
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“They made (i.e. put) their fingers in their ears.” 
(Al-Baqarah 2:19) 


And He said: 
416 Alas. 3) $ 
“Until he made it into a fire.” (Al-Kahf 18:96) 


This is with the meaning of ‘he did’, so this is the doing of the 
creations. 
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Then there is ‘made’ from the affairs of Allah with the meaning of 
other than ‘created’ [and ‘made’ with the meaning of ‘created’]° 
which cannot be anything but creation, nor does it establish 
anything but the establishment of ‘He created a creation’ and this 
meaning never disappears from it. And if Allah said ‘made’ with 
the meaning of something other than ‘created’, then it cannot be 


15 That which is between the squared brackets is not in the Arabic text but has been 
added for the sentence to make sense. 
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‘created’, nor does it establish the establishment of Him creating 
and this meaning does not disappear from it. And among that 
which Allah said ‘made’ with the meaning of ‘created’ are His 
words: 


£525 LEN fas B55 tat gle wall Ad > 


“All praise is due to Allah who created the heavens and the 
earth and made the darknesses and the light.” (Al-An’am 6:1) 


gil pua gles 5 
Which means: He created the darknesses and the light. 
Jes 
And He said: 
(Shay GA Lea fs) 
“And He made for you hearing and sight.” (An-Nahl 16:78) 
. aig grt aS gles J 
He says: And He created for you hearing and sight. 
-Jú 
And He said: 
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“And We have made the night and the day as two signs.” 
(Al-Isra 17:12) 
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And He says: We have created the night and the day as two signs. 


: Jb 
And He said: 
Ele atl Jas 
“And He made the sun a lamp.” (Nuh 71:16) 
Jib 


And He said: 
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“He is the one who created you from a single soul, and made 
from it its spouse.” (Al-A’raf 7:189) 


BGS OST tye Gls Sots testi Gi GE So 


He says: He created from it its spouse. He is saying: And He created 
Hawwa from Adam. 


male 
And He said: 
g aoh We Jess 


“And He made for it affixations (i.e. mountains).” (An-Naml 27:61) 
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He says: And He created for (the earth) its affixations (i.e. the 
mountains). And there is much like this in the Quran. So this — and 
what is equal to this — cannot be with any other meaning besides 


‘created’. 


Then He mentioned ‘made’ with another meaning than ‘created’. 
His Words: 
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“Allah has not made (i.e. instituted or legislated) no Bahirah nor 
Saibah’’.” (Al-Maidah 5:103) 
Nghe Vg et oe BI GEG" a Y 


This does not mean: ‘Allah has not created Bahirah nor Saibah’ 


And Allah said to Ibrahim: 


“I will verily make you a leader for the people.” 
(Al-Baqarah 2:124) 


16 Bahīrah and Sãibah are camels which the mushrikūn used to treat in different 
ways, based upon rules from their religion of idol-worshipping and jahiliyyah 


traditions. 
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This does not mean: ‘I will verily create you as a leader for the 
people’, because the creation of Ibrahim had already occured. 


peal] Js 
And Ibrahim said: 
g ei 138 Jad 55 
“My Lord make this city secure.” (Al-Bagarah 2:126) 
pasts] G5 
And Ibrahim said: 
GÍ aa gt! Sy 


“My Lord make me one who performs the prayer.” (Ibrahim 
14:40) 


"sal pati Alb ke Y 
This does not mean: ’Create me as one who performs the prayer.’ 
: Jb 
And He said: 
653i gs od be Y ESS 


“Allāh wants not to make for them any share of the hereafter.” 
(Alu ‘Imran 3:176) 
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And He said to the mother of Musa: 
g Zl ge tket wel] 5,515 Up 


“We will verily return him to you, and make him one of the 
messengers.” (Al-Qasas 28:7) 


yes US cg A É agh isa SF aah A sey hy SY "Seth gS Bs" as Y 
This does not mean: ’And create him as one of the messengers’, 
because Allah promised the mother of Musa that He would return 
him to her, and then after that make him a messenger. 

Jibs 
And He said: 
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“And make the wicked on top of each other and collect them in 
heaps, and then put them in Hellfire.” (Al-Anfal 8:37) 


: Jes 
And He said: 
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“And We want do a favor to those who were weak (and 
oppressed) in the land, and to make them rulers and to make 
them the inheritors.” (Al-Qasas 28:5) 


-Jú 
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And He said: 


zZ 
2 
GUS sis 


665 das Jo Ss Euy 


“Then when his Lord appeared to the mountain He made it 
crumble to dust.” (Al-A’raf 7:143) 


This does not mean: ’He created it as crumbled dust.’ 
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And there is much equal to this in the Quran. So this — and what is 
similar to this — cannot be with the meaning of ‘created’. So when 
Allah said ‘made’ with the meaning of ‘created’, and ‘made’ with a 


meaning other than ‘created’ then by which argument did the jahmt 
say ‘made’ with the meaning of ‘created’? 


Then either the jahmi will return the ‘made’ to the meaning with 
which Allah has described it, or else he is from those who hear the 
words of Allah and then distort it after they have understood and 
they have knowledge (of its true meaning). 


wai Jú UG 
So when Allah said: 
4 aias teal ye UI aches Ó) 


“We have verily made it an Arabic Quran so you may be able to 
understand.” (Az-Zukhruf 43:3) 
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-Jú 
And He said: 
E got gÉ Uh w i 52 óS 


“So you may be from the warners in the clear Arabic language.” 
(Ash-Shv’arā 26:194-195) 


-Jú 
And He said: 
d Aeg 1S GY > 


“For We have verily made it easy in your language.” 
(Maryam 19:97) 
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So when Allāh made the Qurān to be in Arabic, and made it easy in 
the language of His Prophet (sallAllahu ‘alayhi wa sallam), then this 
was a deed from the deeds of Allah tabaraka wa ta’ala. By it (i.e. the 
deed) He made the Quran to be in Arabic. This means: This is a 
clarification explained for the one whom Allah wants to guide. And 
not like they claimed that the meaning of it is: ‘We revealed it in the 
Arabic language’, and it was said: ‘We explained it’. 
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After that, Jahm (also) claimed something else, which is from the 
impossible. He said: ‘Inform us about the Quran. Is it Allah or is it not 
Allah?’ 


25 Sg 3G ean 38 sf sh 58 OTA oe ots det, BE oil tog tel oh g 286 
ob edie SG A 3b gh JG Sy rt tagdi J G i 5h JG SE. teal ch Ids 
«goths JŠ Íy y hk EUS Be Jos nll g Ais TUE A eS Y 


So he claimed something regarding the Quran which deceives the 
people. Because if the ignorant is asked about the Quran: ‘Is it Allah 
or not Allah?’ Then he must say one of the two things (i.e. yes or 
no). 


Then if he says: ‘It is Allah’, then the jahmī will say to him: ‘You 
have committed kufr’. And if he says: ‘It is not Allah’, then he will 
say: ‘You have said the truth. And why can something which is not 
Allah not be created?’ And then something will occur in the soul of 
the ignorant due to this, by which he will lean towards the opinion 
of the jahmi. 


Ya aag asai 1; vals 6 cere) aaya i, sah oe BE ae? pha bi 245 ae 


This issue from the jahmi is from the greatest of errors. And the 
answer to the jahmī when he asks and says: “Inform me about the 
Quran, is it Allah or is it not Allah?” Then it is said to him: Verily 
Allah — jalla thanauhuY — did not say in the Quran: ‘Verily the Quran 
is Me.’ Nor did He say: ‘(It is) other than Me.’ And He said: ‘It is 
My words.’ So we named it with the name which Allah named it 
with, and we say: The Word of Allah. So whoever names the Quran 


17 Jalla thanauhu can be translated as: Uplifted is His praise. 
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with the name which Allah named it with, then he is from the 
correctly guided, and whoever names it with the name given by 
someone else, he is from the misguided. And Allah verily separated 
between His Word and His creation, and He did not call it (i.e. the 
creation) words. 
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“Verily to Him belong the creation and the Command.” 
(Al-A’raf 7:54) 
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So when He said: “Verily to Him belong the creation.” Then there 
did not remain anything created except that it was included in that 
(saying). Then He mentioned what is not a creation and said: “and 
the Command.” So His Command is His Word. Blessed is the Lord 
of the worlds from His Word being a creation. And He said: 
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“We verily sent it (i.e. the Quran) down on a blessed night. Verily, 
We are ever warning. In it every matter of wisdom is ordained.” 
(Ad-Dukhan 44:3-4) 


Jb 4 
Then He said: 
Exe be 
“A Command from Us.” (Ad-Dukhan 44:5) 
: Jb 
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And He said: 


GAN Soh IS be A ab > 


“The Command (or decision or decree) belongs to Allah both 
before and after.” (Ar-Rum 30:4) 


„aala é alg tg GA WG SEI ats eag ald JS Bs pall jis 
He says: The Word belongs to Allah before the creation and after 


the creation. For Allah creates and Commands. And His Word is 
something other than His creation. 


-Jú 
And He said: 
Gii A as p 
“That is the Command of Allāh which He sent down to you.” 
(At-Talāq 65:5) 
-Jú 


And He said: 
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“Until when Our Command came and the oven gushed forth 
(with water).” (Hid 11:40) 
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The clarification of how Allah separated between His 
Word and His creation 
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And (the explanation of) this is that Allah — jalla thanauhu — when 
He named one thing with two names or three names then it is 
connected and not separated. But when He named two different 
things, He does not let them stay connected without separating 
between them. From this are His words 


“O Al-‘Aziz (minister or ruler). He, verily has a father of old age.” 
(Yusuf 12:78) 


S85. Fane aay OF aS Sy ols dy oasa gås plat le tH ioh tei gs 
So this is one thing (i.e. the father) whom He named with three 


names (i.e. father, old, age), and they are connected. And He did 
not say: He verily has a father and a man of old age. And He said: 


PO eyo EER 455 ce > 
“Perhaps his Lord will, if he divorced (all of) you, exchange him 
with wives who are better than you; Muslims, believers, 


obedient to Allah, turning to Him in repentance, worshippers (of 
Allah with sincerity).” (At-Tahrim 66:5) 
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Then He said: 


“Women who were previously married and virgins.” 
(At-Tahrim 66:5) 


Lag iby nÍ 435 GU ages ed & ey bw A OH ge A Cor es 
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So when the virgin is different from the previously married women, 
He did not leave it connected, rather He separated between them. 
And this is His words: “And virgins.” And, He said: “Equal are not 
the blind.” (Fatir 35:19) Then, He said: “And the seeing.” (Fatir 
35:19) So, when the seeing is different from the blind, He separated 
between them. 


Then He said: 
g i Y; JEN YG e 58 Y; Sidi Y; $ 


“Nor are the darknesses and the light (equal). Nor are the shade 
and the heat (equal).” (Fātir 35:20-21) 


l Les had Yi AN RE eset AB Be gels AS OW UL 


So when each one of these is something different than the other 
thing, He separated between them. 
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Then He said: 
SEN FEL Sosa Sale ohh gE iii Sus g Y) dy Vol ail 5 p 
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“He is the King, the Holy, the One Free from all defects, the Giver 
of security, the Watcher over His creatures, the All-Mighty, the 
Compeller, the Supreme. Glory be to Allah (far Exalted is He) 
above all that they associate as partners with Him. He is Allah, 
the Creator, the Inventor, the Bestower of forms.” 
(Al-Hashr 59:23-24) 


VN JG 15) GUA. lade i tog 545 ety ei USS 


All of these (Names) are all the same thing (i.e. Allah) so they are 
connected and not separated. Therefore, when Allah says: 


6245 shi d vip 


“Verily to Him belong the creation and the Command.” 
(Al-A’raf 7:54) 


(In this case) because the creation is something other than the 
Command, they are separated. 
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The clarification of how Allah invalidated that the 
Quran could be anything but revelation and that it is 
not created 


His Words: 
E S58 NS erally & 
“By the star when it goes down.” (An-Najm 53:1) 


aa is ET Lush s ce GVi bit ils cee ST Sy u ass OF ass J 
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He said: And (the explanation of) this is that Quraysh said “The 
Quran is verily poetry’, and they said ‘Tales of the ancient’, and 
they said ‘confused dreams’, and they said ‘Muhammad fabricated 
it from his own mind’, and they said ‘He learned it from someone 


else’. So Allah swore by the star when it goes down, which means: 
By the Quran when it comes down. So He said: 


dpo Jb ts s iil» 


“By the star when it goes down. Your companion has not gone 
astray.” (An-Najm 53:1-2) 


NA 85 


This (companion) means: Muhammad. 
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“Nor has he erred. And he does not speak from (his own) desire.” 
(An-Najm 53:2-3) 


Gg O ga she Joli oh by JUS ad pUl Se OTA he ois da Oy yk 
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He says: Verily, Muhammad did not utter this Quran from his own 
mind. So He said: Verily that which he is saying — i.e. the Quran — 
is nothing but revelation being revealed. 


tale IGF "Sg gea VU" bye sA ò ai Sol dt Et TH 6% Of ght 

585 - leg ale ahi do- hir Kė we ar 
So, He invalidated that the Qurān could be something other than 
revelation due to His words: “It verily is.” He says: It is nothing 
but revelation being revealed. Then He said: “It was taught to him 


by.” (An-Najm 53:5) This means: Jibril taught Muhammad 
(sallAllahu ‘alayhi wa sallam), and he (i.e. Jibril) is: 


E spi se 9S. s5 Lat > 


"One mighty in power and great perfection. Then he rose.” (An- 
Najm 53:5-6) 


933 J 


Until His words: 


“Then He revealed to His slave what He revealed.” 
(An-Najm 53:10) 
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So, Allāh named (or called) the Qurān revelation, and He did not 
name it a creation. 


Then, Jahm verily claimed something else: 

V ob et JÉ al Ai Sy" J. ech A pad US. tek s oTi oé Oy ST Sus 
Sek ST BiB s adh ch bY as Sa SS 

So he said: “Inform us about the Quran, is it something?” 

So we said: “Yes it is something.” 


So He said: “Verily Allah created everything, so why can the Quran not 
be among the created things when you have acknowledged that it is 
something.” 


I swear, he verily claimed something which enabled him to make 
this statement without proof, and he confused the people with what 
he claimed. So we said: Verily, Allah — in the Quran — did not name 
His Words as something. Rather, that which is named as something 
is that which exists by His Word. Did you not hear His — tabaraka 
wa ta’ala —- Words: 


quais} 
“Verily Our Word to a thing.” (An-Nahl 16:40) 


ah OS oll 2285 Ó dys oS ee ÉJú 
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So the thing is not His Word, rather the thing is that which exists 
by His Word. 


TESES aT 35 


And in another verse: 


z 
rs 
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“Verily His Command, when He wants a thing.” (Ya-Sin 36:82) 


ge oS gt VF NVI SEN gg. oth OU cal A Ó apt gh oD ee hue 
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So the thing is not His Command, rather the thing is what exists by 
His Command. And from the signs and points (which points to) 
that He does not mean His words with the created things are: that 
Allah said about the wind which He sent to (the people of) ‘Ad: 


6 165 Ah eeh FU > 


“Destroying everything by the Command of its Lord.” 
(Al-Ahqaf 46:25) 


gle cats aga ch duds eiteig this west d ahh Le ag ob est A 
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This wind verily came upon things which it did not destroy; their 
houses, their dwellings and the mountains which surrounded 


them, the wind came upon these things without destroying it. 
While He said: “Destroying everything.” 
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Then likewise, when He says: “The Creator of everything.” (Al- 
An’am 6:102) Then this does not mean Himself, nor His 
Knowledge, nor His Speech are among the created things. 


And He said about the Queen of Saba: 
qá B be cash > 
“She had been given of everything.” (An-Naml 27:23) 
tN as IS gs Y "ped SF Be" JG Wy AUS. SE Hy ee Stale Ub Ow Sis 


And there were verily things in the kingdom of Sulayman which 
she was not given. 


And likewise when He says: “The Creator of everything.” (Al- 
An’am 6:102) This doesn’t mean that His Words are among the 
created things. 


og) i ss 
And Allah said to Musa: 
g grt] DES; } 


“And I have chosen you for Myself.” (Ta-Ha 20:41) 


[And He said:] 


82 3G gp 8 ste aL 


g ia Al S505 $ 
“And Allah warns you against Himself.” (Alu ‘Imran 3:30) 


-Jú 
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And He said: 


“Your Lord has taken upon Himself to be Merciful.” 
(Al-An’am 6:54) 


Jb 
And He said: 
gai GG ISG nd g G hsp 


“You know what is in my nafs (soul, inner self) though I do not 
know what is in Your Nafs.” (Al-Maidah 5:116) 


:J64 
Then He said: 
(chal 8 i B> 
“Every nafs (soul) shall taste death.” (Alu ‘Imran 3:185) 


fe 53 iy egal SF Sh LN ga hati gia VT A oo ie os Gg iis 
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Verily whoever adheres to (the religion of) Allah knows that He 
does not mean His Nafs along with the souls that will taste death. 
And verily did Allah — ‘azza wa jalla - mention every soul. Then 
likewise when He says: “The Creator of everything.” Then He 
doesn’t mean that His Nafs, His Knowledge and His Speech (are 


73 


included) in the created things. So in this, there is evidence and 
clarification for the one who adheres to (the religion of) Allah, so 
He shows mercy to the one who thinks and returns from an opinion 
which opposes the Quran and Sunnah, and does not say anything 
about Allah except the truth because Allah has verily taken a 
covenant from His creation, so He said: 


gii Eb VST sh de pele Ley tp 
“Was not the covenant of the Book taken from them that they 
would not say about Allah anything except the truth?” 
(Al-A’raf 7:169) 
nhl xig jú; 
And He said in another verse: 
Áe NS 88 Sly AN Ak: Gelly Sly GH Us Ga BG Bold ds fs Sp 
4 oes Ve ht Bi is ls Bult 4 J Su 
"Say: Verily My Lord has forbidden the fawahish (illegal sexual 
intercourse), what is apparent of it and what is hidden, and sin 
and oppression without right, and that you should associate 
with Allah in worship what He did not send down any authority 
for, and that you should say about Allah that which you don’t 
know.” (Al-A’raf 7:33) 


ÓG 585 dS ashe Sug OF ah ges as 


So Allah verily forbade that lies are invented against Him, and He 
verily said: 


Spo ASS al SELES Gull 655 akal A385 


“And on the Day of Resurrection you will see those who lied 
against Allah, their faces will be black.” (Az-Zumar 39:60) 
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So may Allah protect us and you from the fitan (trials, afflictions, 
tribulations) of the misguided. Allah verily mentioned His Words 


in many places in the Quran, and He named (or called) it Words (or 
Speech) and He did not name it creation. His Words: 


EK 45 Se pT BS > 


“Then Adam received some Words from his Lord.” 
(Al-Bagarah 2:37) 


: Jb 
And He said: 
4 PE Spo eae 5 OE 5 
“And a group of them would hear the Words of Allah.” 
(Al-Bagarah 2:75) 
-Jú 


And He said: 
65 UB GU a ag 5} 


“And when Musa came at the time and place appointed by Us, 
and his Lord Spoke to him.” (Al-A’raf 7:143) 


-Jú 


And He said: 


75 


ahi 


& se; INK, l E a y 


“I have verily chosen you above the people by My Messages and 
My Speech (to you).” (Al-A’raf 7:144) 


-Jú 
And He said: 
aS igh Bi i 
“And Allah Spoke to Musa directly.” (An-Nisa 4:164) 
-Jú 


And He said: 
4 S85 AY a3 GAB ill 555 aL LLU > 


“So believe in Allah and His Messenger; the unlettered Prophet 
who believes in Allah and His Words.” (Al-A’raf 7:158) 


A IK Áy BoB OS leg cle oh) Le 2.8 ot Gat 


So Allah informed us that the Prophet (sallAllahu ‘alayhi wa sallam) 
believed in Allah and in the Words of Allah. 


-Jú 
And He said: 
& ÁK g i ói > 


“They want to change the Words of Allāh.” (Al-Fath 48:15) 
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-Jú 
And He said: 
g Sj SUS 5 Í GS sol sad G5 ou K 1s ai ó I > 


“If the sea was ink for the Words of my Lord, then the sea would 
verily be exhausted before the Words of my Lord would be 
finished.” (Al-Kahf 18:109) 


-Jú 
And He said: 
A NK 4045 & ebb GEL Si Ny. 451 Ob > 


“And if anyone from the mushrikun seek your protection, then 
give him protection so he may hear the Words of Allah.” 
(At-Tawbah 9:6) 


Cat 5B pei A) GUE Y coat tue Ql Sora og "i Ge gats $e" J f; 

Hi) Jé Á oH ahi Be Ady Ál ce 
And He did not say: ‘So he may hear the creation of Allah.’ So these 
are texts in the clear Arabic language, they do not need any 


interpretation because it is clear by the praise of Allah. And verily 
did I ask the Jahmiyyah: Did Allah not say: 


ór éTji p 
“Say we have believed in Allāh.” (Al-Baqarah 2:136) 
GES WI 35 > 
“Say (only) good to the people.” (Al-Baqarah 2:83) 
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And: 


“Say we have believed in that which was revealed to us and that 
which was revealed to you.” (Al-‘Ankabut 29:46) 


4 aa V5 15,55 


“And say words of truth.” (Al-Ahzab 33:70) 


And: 


Opis UL deb j pis > 


“Then say: ’Bear witness that we are Muslims.” (Alu Imran 3:64) 


-Jú 
And He said: 
REINTRE, 
“And say: ‘The truth is from your Lord.” (Al-Kahf 18:29) 
: Jibs 


And He said: 
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“Then say: ’Salamun ’Alaykum.’”” (Al-An’am 6:54) 


And we did not hear Allah saying: ‘Say: Verily My Words are a 
creation.’ And He said: 


gll BOE) Y; p 
“And do not say: Three (i.e. trinity). Cease.” (An-Nisa 4:171) 
-Jú 
And He said: 
gej e la eel A ad Sp 


“And do not say to the one who greets you with salam: ‘You are 
not a believer.” (An-Nisa 4:94) 


And: 
& Vets Ig yas Y > 


“Do not say: ‘ra‘ind.’!8” (Al-Baqarah 2:104) 


18 There is a difference of opinion regarding what ra’ind means here. Some said it 
means: ‘opposite’, i.e. do not say the opposite of the Messenger of Allah (sallAllahu 
‘alayhi wa sallam). Some said it means: ‘Lend us your ear and we will lend you 
ours’, i.e. Listen to us O Muhammad and then we will listen to you. Others said it 
was a word used by the Jews as mockery. See Tafsir At-Tabari for more detail. 
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“And do not consider those who have died in the path of Allah as 
dead.” (Alu ‘Imran 3:169) 


g Wn 2085 A Vee SE GUS Jot Gy seil 35,85 V5 b 


“And do not say about something: ‘I will verily do it tomorrow.’ 
Except (with the saying): ‘If Allah wills.” (Al-Kahf 18:23-24) 


(chs Sie JG) 


“Then do not say uff to them, and do not speak angrily to them.” 
(Al-Isra 17:23) 


ANG ail a 65 YG > 


“And do not invoke another ilāh along with Allah.” 
(Al-Qasas 28:88) 


a ae | 
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“And do not kill your children due to (fear of) poverty.” 
(Al-Isra 17:31) 


gazi J li as eZ Y; > 
“And do not let your hand be tied to your neck.” (Al-Isrā 17:29) 
AU SDS gh pen Liis S > 


“And do not kill anyone whom Allah has forbidden (to kill) 
except with due right.” (Al-Isra 17:33) 
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“And do not approach the wealth of the orphan except with that 
which is better (i.e. to increase it).” (Al-An’am 6:152) 


#155 2) i bs Sj ? 
“Do not walk on the earth with arrogance.” (Al-Isra 17:37) 
» AS STA Sy has VS ids dy le Sw 1S. pe OTE o tly 
And there is much similar to this in the Quran. So this is what Allah 
prohibited, and He did not say to us: ‘Do not say that the Quran is 
My Words.’ 


a5 Ula aad dy UYE ch AIT CH lis 


And verily did the angels name the Words of Allah as words, and 
they did not name it a creation. His words: 


5 JE BU AI ae GE ES 1B GE Y 


“Until when fear is banished from their hearts, they (i.e. the 
angels) say: ‘What did your Lord say?” (Saba 34:23) 


piis ples athe th Jo thy cone Gs Shh Gps Iga A Koll Gf as 
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And that is that the angels did not hear the revelation (in the time) 
between ‘Isa and Muhammad (sallAllahu ‘alayhi wa sallam), and 
between them there is so and so many years. 


So when Allah revealed to Muhammad (sallAllahu ‘alayhi wa sallam) 
the angels heard the sound of the revelation as the iron falling upon 
stones. So they thought it was the command of the Hour and they 
became scared and fell down on their faces in prostration. And 
therefore His words: “Until when fear is banished from their 
hearts.” He says: Until the fear is driven away from their hearts 
then the angels will raise their heads, and they will ask each other: 
“What did your Lord say?” And they will not say: ‘What did your 
Lord create’. So this is a clarification for the one whom Allah wants 
to guide. 
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After that, verily Jahm claimed another thing. He said: “I can find 
in the Book of Allah — tabaraka wa ta’ala — a verse which proves that the 
Quran is created.” So we said: “In which verse?” So he said: 


Epai 455 be $3 Se teat la > 


“No muhdath (new or recent)!9 reminder comes to them from 
their Lord (except that they listen to it while joking).” 
(Al-Anbiya 21:2) 


19 Muhdath have here been translated as ‘new’ or ‘recent’ in accordance with how 
Ibn ‘Abbas (radiAllahu ‘anhu) used the word in his saying: 


cl EY) Sash flog ade tht Le a3 ; de Ji sil SUS UE fal Glad Cas étel 5284 G 


Cbs 1 Shia 
“O gathering of Muslims, how do you ask the people of the Book, while your Book which 
was revealed to His Prophet (sallAllahu ‘alayhi wa sallam) is the ahdathu (most recent) 
news about Allah? You read it and it has not been distorted.” (Sahth Al-Bukhari no. 
7522) 
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So he claimed that Allāh said that the Qurān is muhdath (new or 
recent), and everything muhdath is created. 


But I swear he has verily confused the people with this. And it is a 
verse from the unclear. So we will say something regarding this. 
(Before that) we seek help from Allāh, we look in the Book of Allāh 
and there is neither might nor power except with Allāh. 


gá SET ii OSS GH l GR! 13) EI Of gli" ais i oj JA J 
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Ahmad - radiAllahu ‘anhu — said: Know that two things if they are 
gathered under a name which gathers them, and one of them is 
above the other (in degree), and then the name of praise is applied 
upon them both, then the highest of them (in degree) is more 
entitled to the praise and takes the majority of it. And if the name 
of criticism is applied upon them then the lowest (in degree) is more 
entitled to it. And from this are the words of Allah — the Exalted — 
in His Book: 


€ foo Sob) till dl Up 


“Verily Allah is Most Kind and Merciful towards mankind.” 
(Al-Baqarah 2:143) 


6 Ske Wy oi tee > 


“A spring from which the slaves of Allah will drink.” 
(Al-Insan 76:6) 
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This means: The pious and not the wicked. So when they both are 
gathered in the name ‘mankind’ then the meaning of the words of 
Allah — jalla thanauhu — “A spring from which the slaves of Allah 


will drink”, is the pious and not the wicked due to His words when 
He singled out the pious: 


$ x05 BIEN A> 


“Verily the pious will be in delight (Paradise).” 
(Al-Mutaffifin 83:22) 


EDN S25 V51s 
And when He singled out the wicked: 
4 pet Bed SG» 
“And verily the wicked will be in Hellfire.” (Al-Infitar 82:14) 
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And His words: “Verily Allah is Most Kind and Merciful towards 
mankind.” Then the believer is more entitled to it even if they both 
(i.e. the believer and the kafir) are gathered in the name ‘mankind’. 
Because the believer if he is singled out then he is given the praise, 
based on His words: 
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“Verily Allāh is Most Kind and Merciful towards mankind.” 
(Al-Hajj 22:65) 


4 oe} Gaede O& & 
“And He is Ever Merciful to the believers.” (Al-Ahzab 33:43) 
438 o ALN agile we JUSS spall iy 


But if the kuffar are singled out, then the name of criticism is applied 
upon them in His words: 


g Glin & si ah Yip 
“Verily the curse of Allah is upon the unjust.” (Hud 11:18) 
Íó; 
And He said: 
& Oe 2b ail g5 agile hl kaa Sip 


“That Allah became displeased with them and they will remain 
forever in the punishment.” (Al-Maidah 5:80) 


AS) o Odd ds Y Nis 
So these people do not enter into the Mercy. 
J5 35 


And in His words: 


85 


& 2 a Ai Ga 553) i B25 Jp} 


“And if Allah had enlarged the provisions for His slaves, they 
would verily have transgressed in the earth.” (Ash-Shtra 42:27) 


hiat il till SY sensed cya iy Í 25g ii l g dhii aki eel 
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So the kafir and the believer are gathered in the name ‘slave’ while 
the kafir is more entitled to (be described with) the transgression 
than the believers. Because the believers were singled out and 
praised with regards to what was enlarged for them of provisions. 
And that is His words: 


Ei TBI OY Gully 9 


“And those, who when they spend, are neither extravagant nor 
miserly.” (Al-Furqan 25:67) 


i555 
And His words: 
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“And they spend from what We have provided them with.” 
(Al-Baqarah 2:3) 


Led Be bé Le OT Bag 5585 SS ly « E oy S515 of bue Shp bes is 
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Verily the provision was enlarged for Sulayman ibn Dawud, for 


Dhul-Qarnayn, Abu Bakr, Umar and whoever were the likes of 
these, among those for whom the provision was enlarged and they 
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did not transgress. But when the kafir is singled out, then the name 
of transgression falls upon him in His words about Qarun: 


pale 23 > 
“But he transgressed towards them.” (Al-Qasas 28:76) 
gt SE Soe Ogei g o EUS UA BET Ge GT By Sys 


And Namrutd ibn Kan’an when Allah gave him the kingdom but he 
disputed regarding his Lord, and Fir’awn when Musa said: 


& gai o Jil; Sa, 355 5853 EST BS D 


“Our Lord, You have indeed given Fir'awn and his chiefs 
splendor and wealth in the life of this world.” (Yunus 10:88) 
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So when they (i.e. mankind) were gathered under one name and 
the name of transgression was applied upon then, then the kuffar 
are more entitled to (be described with) it just like the believer is 
more entitled to the praise. 


So when Allah said: 
E DIÉ 1955 be 53 Se pel U D 


“No muhdath (new or recent) reminder comes to them from their 
Lord.” (Al-Anbiya 21:2) 
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ne 


87 


Then He gathered between two reminders; the reminder of Allah 
and the reminder of His Prophet. As for the reminder of Allah, then 
when it is singled out then the name of ‘muhdath’ is not applied 
upon it. Did you not hear His Words: 


4 i ai 35305 » 


“And the dhikr (remembrance) of Allah is greater.” 
(Al-‘Ankabit 29:45) 


& Be Ss thay 
“And this (i.e. the Quran) is a blessed reminder.” (Al-Anbiya 21:50) 
ap Gy ced Hid phi ale os Oy — hog ale ty e csi 83 SI yy 
And if the reminder of the Prophet (sallAllahu ‘alayhi wa sallam) is 


singled out, then the name of ‘muhdath’ is verily applied upon it. 
Did you not hear His Words: 


g G a5 ES al; p 
“And Allah created you and what you do.” (As-Saffat 37:96) 
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Because the reminder of the Prophet (sallAllahu ‘alayhi wa sallam) is 
from his deeds, and Allah is the Creator and Inventor of it. And the 
evidence for that is that He gathered between the two reminders in 
His words: “No muhdath (new or recent) reminder comes to them 
from their Lord.” So him bringing it to us caused it to be new (or 
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recent). And you know that he does not bring us any news except 
as an informer and one who reminds. 


And Allah said: 
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“So remind (O Muhammad), for verily the reminder benefits the 
believers.” (Adh-Dhariyat 51:55) 
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“So remind (O Muhammad), if the reminder will benefit.” 
(Al-A’la 87:9) 
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“So remind (O Muhammad). You are verily only one who 
reminds.” (Al-Ghashiyah 88:21) 
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So when they were gathered under the name ‘reminder’, the name 
of muhdath was applied upon them. But when the reminder of the 
Prophet is singled out then the name ‘creation’ is applied upon it, 
and it is more entitled to being new (or recent) than the reminder 
of Allah which if it was singled out then the name ‘creation’ is not 
applied upon it nor it being new (or recent). 
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So we found that the indication found in the words of Allah: “No 
muhdath (new or recent) reminder comes to them from their 
Lord”, is towards the Prophet (sallAllahu ‘alayhi wa sallam).?° 
Because the Prophet (sallAllahu ‘alayhi wa sallam) used to not know 
and then Allah taught him. So when Allah taught him then this was 
new for the Prophet (sallAllahu ‘alayhi wa sallam). 
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Then Jahm (also) claimed something else. 


So he said: “We verily found a verse in the Book of Allah which proved 
that the Quran is created.” So we said: “Which verse?” So he said: “The 
words of Allah: 


20 Ibn Battah — rahimahullah — said: 
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“His Words: “No muhdath reminder comes to them from their Lord.” Then this is 
verily what Allāh brings into being around His Prophet and around his Companions and 
the believers from His slaves. And what He brings into being around them of knowledge 
and what they did not hear before and what another book has not come to them with or a 
messenger. Did you not listen to His Words: “And He found you unaware and He 
guided you.” (Ad-Duhā 93:7) And to His Words regarding what the Qurān brings 
about in the hearts of the believers when they hear it: “And when they hear what has 
been revealed to the Messenger you see their eyes fill up with tears due to what 
they recognized of the truth.” (Al-Māidah 5:83) So He taught us that the revelation 
of the Qurān brings about (new) knowledge, reminders and fear. So the knowledge of its 
revelation is new for us, but it is not new for our Lord ‘azza wa jalla.” (Al-Ibānah ‘an 
Shari’ah Al-Firqah An-Najiyah 2/185) 


90 


KEK, I IS SB ue Ged] BID 


“Verily the Masih ’Isa the son of Maryam is (no more than) the 
messenger of Allah and His Word.” (An-Nisa 4:171)” 
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And ‘Isa is created.” 
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So we say: “Verily Allah has forbidden for you to understand the Quran. 
Many words are applied upon ‘Isa which are not applied upon the Quran. 
Because He calls him newborn, child, boy, young man, he eats and he 
drinks, he is addressed with orders and prohibitions, he is spoken of as an 
addressee and the promise and threat is applied upon him (while all of this 
is not applicable upon the Quran). Furthermore he is from the offspring of 
Nuh and from the offspring of Ibrahim. And it is not allowed for us to say 
about the Quran what we say about ‘Isa. Did you hear Allah saying about 
the Quran what He said about ‘Isa? Rather the meaning of His — jalla 
thanauhu — Words: 


21 The jahmi is saying: “Allah calls ‘Isa the Word of Allah and ‘Isa is created, so the Word 
of Allah must be created.” This shows how the jahmi is deviating from the 
understanding of the Salaf and basing his religion upon desires and reasoning; in 
this case inductive reasoning. 
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“Verily the Masih ‘Isa the son of Maryam is (no more than) the 
messenger of Allah and His Word which He bestowed upon 
Maryam.” (An-Nisa 4:171)” 
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So the word which He bestowed upon Maryam is when He said to him: 
‘Be’. Thus ‘Isa existed by (the Command of Allah) ‘Be’, and ‘Isa (himself) 
is not (the command) ‘Be’. Rather by the ‘Be’ he existed. So the ‘Be’ is a 
Word from Allah and the ‘Be’ is not created.” 
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Both the Christians and the Jahmiyyah lied against Allah with 
regards to ‘Isa. And that is that the Jahmiyyah said: “Isa is the rūh 
(spirit) of Allah and His Words. Because the Word is created.” And the 
Christians said: “‘Isa is the rūh of Allah from the Dhat (Being) of Allah 
and (he is) His Word from the Dhat of Allah, just as it is said that this 


piece of cloth is a part of this garment.” And We say: Verily ‘Isa by the 
Word he existed, and ‘Isa (himself) is not the Word. 


Al Já f; 
And as for His words: 
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“And a ruh (spirit) from Him.” (An-Nisa 4:171) 
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He says: From His Command the spirit appeared in him. Just as His 
words: 
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“And He subjected for you everything in the heavens and 
everything on the earth from Him.” (Al-Jathiyah 45:13) 
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He says: ‘From His Command’. And as for the tafsir of “The Spirit 
of Allah’, then it means that it is a spirit created by Allah (and 


existing) by the Word of Allah. Just like it is said ‘The slave of Allah’ 
and ‘The earth of Allah’. 
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After that Jahm (also) claimed another thing. 


So he said: “Verily Allah says: 
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“He created the heavens and the earth and whatever is between 
them in six days.” (As-Sajdah 32:4)” 
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So he claimed that the Quran cannot be free from being in the 
heavens or on the earth or in what is between them. So he made 
doubts for the people and confused them. 
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So we say to him: “Did Allah — jalla thanauhu — not describe the creation 
and what is created as being located in the heavens, the earth and what is 
between them?” So they said: “Yes.” 


So we said: “Is there anything created above the heavens?” 


They said: “Yes.” 
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So we said: “He verily did not include (in this verse) what is above the 
heavens with the created thing, while the people of knowledge verily know 
that above the seven heavens there are the Kursi (Footstool), the ‘Arsh (the 
Throne), the Preserved Tablet, the veils and many other things which He 
did not name and He did not include it with the created things. And verily 
the information from Allah was regarding (what exists in) the heavens, 
the earth and what is between them.” 


And we say regarding their saying: “The Quran cannot be free from 
being in the heavens or in the earth or in whatever is in between them.” 
We say: Allah — tabaraka wa ta’ala — says: 
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“Allah did not create the heavens and the earth and what is 
between them, except by the truth.” (Ar-Rum 30:8) 
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So that by which He created the heavens and the earth verily 
existed before the heavens and the earth. And the truth by which 
He created the heavens and the earth is His Word, because Allah 
says the truth. And He said: 
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“The truth is, and (only) the truth I say.” (Sad 38:84) 


“And on that Day He will say: ‘Be’ and it will be. His Word is the 
truth.” (Al-An’am 6:73) 
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So the truth by which He created the heavens and the earth verily 
existed before the heavens and the earth, and the truth is His Word. 
And His Word is not created. 
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The clarification of what the Jahmiyyah rejected of the 
words of Allah subhanahu: “Some faces on that Day 
will be radiant, looking at their Lord.” 
(Al-Qiyamah 75:22-23) 
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Ahmad — rahimahullah — said: So we say to them: “Why do you reject 
that the people of Paradise will look at their Lord?” 


So they said: “It is not suitable for anyone to look at his Lord. Because 
the One who is looked at is known and described, (rather) the only thing 
which can be seen is what He is doing.” 


So we said: “Did Allah not say: “Some faces on that Day will be 
radiant, looking at their Lord.”” 


So they said: “Verily the meaning of “Looking at their Lord”, is that 
they are waiting for the reward from their Lord, and they are verily looking 
at His Deed and His Power.” And they recited a verse from the Quran: 
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“Have you not seen your Lord how he spread out the shadow?” 
(Al-Furqan 25:45) 
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So they said: “Verily when He said: “Have you not seen your Lord”, 
then they did not see their Lord, rather the meaning is: ‘Have you not seen 
the Deed of your Lord.’” 
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So we said: “Verily the Deed of Allah the slaves are seeing continuously. 
And He verily said: “Some faces on that Day will be radiant, 
looking at their Lord.”” 


So they said: “They are verily looking at the reward from their Lord.” 
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So we said: “They verily — along with what they expect of reward — will 
be looking at their Lord.” 


So they said: “Verily Allah is not seen in dunya or in akhirah.” And 
they recited a verse from the unclear of the Words of Allah jalla 
thanauhu: 
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“No vision can grasp Him, but His Grasp is over all vision.” 
(Al-An’am 6:103) 
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Verily did the Prophet (sallAllahu ‘alayhi wa sallam) know the 
meaning of the words of Allah: “No vision can grasp Him”, and he 
said: “You will verily see your Lord.”” 


And He said to Musa: “You cannot see me.” And He did not say: 
‘I cannot be seen.’ So which one is more entitled to that we follow 
him? The Prophet (sallAllahu ‘alayhi wa sallam) when he said: “You 
will verily see your Lord.” Or the saying of the jahmi when he said: 
“You will not see your Lord.” 


And the ahadith are in the hands of the people of knowledge from 
the Prophet (sallAllahu ‘alayhi wa sallam) (that states) that the people 
of Paradise will see their Lord. The people of knowledge do not 
disagree about that. 


And from the hadith of Sufyan, from Abu Ishaq, from ‘Amir ibn Sa'd 
regarding the words of Allah: 
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“For those who have done good is the best reward, and extra.” 
(Yūnus 10:26) 
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He said: “Looking at the Face of Allah.”° 


22 A part of a longer hadith narrated by Jarir ibn ‘Abdillah (radiAllahu ‘anhu) in Sahih 
Al-Bukhari (no. 554) and Sahth Muslim (no. 633). 

233 This tafsir was narrated from Abu Bakr (radiAllahu ‘anhu) by Ibn Mandah in his 
answer to the Jahmiyyah (p. 95, no. 84) and likewise by Al-Ajurri in Ash-Shari’ah 
(2/994-996 no. 589-591). And it was also narrated from Hudhayfah (radiAllahu 
‘anhu) by Al-Ajurri in no. 591. 
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And from the hadith of Thabit Al-Bunani, from ‘Abdur-Rahman 
ibn Abi Layla (from Suhayb from the Prophet (sallAllahu ‘alayhi wa 
sallam) who said: “When the people of Paradise have taken their 
place in Paradise, a caller will call out: ‘O people of Paradise. 
Verily Allah has allowed the extra for you.’ Then the veil will be 
removed and they will look at Allah, there is no-one worthy of 
worship besides Him.” 


We verily hope that Jahm and his sect will be among those who will 
not look at their Lord and that they will be veiled from Allah. 
Because Allah said about the kuffar: 
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“Nay. On that Day they will verily be veiled from their Lord.” 
(Al-Mutaffifin 83:15) 
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And if the kafir is veiled from Allah and the believer (is also) veiled 
from Allah, then what is the superiority of the believer over the 
kafir? 


All praise is due to Allah who did not make us like Jahm and his 
sect, and He made us from those who follow and He did not make 
us from those who innovate. And all praise is due to Allah alone. 


24 Narrated by Ahmad (4/332) and (2/15), Muslim (no. 181), At-Tirmidhi (no. 2552, 
3105), Ibn Majah (no. 187), Ibn Mandah in his answer to the Jahmiyyah (no. 73) 
and Al-Ajurri in Ash-Shari’ah (no. 602-604). 
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The clarification of what the Jahmiyyah rejected of 
Allah speaking to Musa 
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We said: “Why do you reject this?” 


So they said: “Verily Allah did not speak nor does He speak. He caused 
something to exist which then speaks on behalf of Allah. And He created a 
sound and made (the creation) hear.” And they claimed that speech 
cannot be except from a body, a tongue and two lips. 


So we said: “Is it allowed for something brought into being, or someone 
other than Allah, to say: 


{B65 Ci Bln saya GP 
“O Musa, verily I am your Lord.” (Ta-Ha 20:11-12) 
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Or that it says: 


“Verily I am Allāh, there is no-one worthy of worship besides 
Me. So worship Me and establish the prayer for My 
remembrance.” (Tā-hā 20-14)” 
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So whoever claims this (i.e. that this is allowed) then he has verily 
claimed that someone other than Allah has claimed Rububiyyah 


(Lordship). And if it was like Jahm claimed that Allah brought 
something into being, then this being verily said: 


“O Musa, verily I am Allah the Lord of all the worlds.” 
(As-Qasas 28:30) 


81S f- JG j; 
While Allah — jalla thanauhu — verily said: 
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“And Allah spoke to Musa directly.” (An-Nisa 4:164) 
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And He said: 
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“And when Musa came at the time and place appointed by Us, 
and his Lord spoke to him.” (Al-A’raf 7:143) 
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And He said: 
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“I have verily chosen you (O Misa) above the people by My 
Messages and My Speech (to you).” (Al-A’raf 7:144) 
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So this is the text laid down by the Qurān. And regarding when 
they said that Allāh does not speak, then what will they do with the 
hadith of Al-A’mash, from Khaythamah, from ‘Adi ibn Hātim At- 
Tai who said: The Messenger of Allah (sallAllāhu ‘alayhi wa sallam) 
said: “There is no-one among you except that his Lord will speak 
with him (directly) and between him and Him there will be no 
interpreter.” 


And as for their saying: ‘Verily the speech can only be from a body, 
a mouth, two lips and a tongue.’ Did Allah not say to the heavens 
and the earth: 
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“Come both of you willingly or unwillingly. They both said: ‘We 
will come willingly.” (Fussilat 41:11) 
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Do you think that they spoke with a body, mouth, two lips, tongue 
and means by which they express? And He said: 


25 Narrated by Al-Bukhari (no. 6539) and Muslim (no. 67/1016). 
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“And We subjected with Dawid the mountains (who are) 
glorifying (Allah).” (Al-Anbiya 21:79) 
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Do you think that they glorified with a body, mouth, tongue and 
two lips? And (also) the limbs when they will testify against the 
kāfir they will say: 
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“Why did you testify against us? They will say: ‘Allah made us 
speak, the One who makes everything speak.” (Fussilat 41:21) 
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Do you think that they spoke with a body, mouth and tongue? 
Rather Allah will make them speak however He wants. And 


likewise Allah speaks however He wants, without saying: a body, 
nor mouth, nor lips nor tongue. 
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Ahmad — radiAllahu ‘anhu — said: So when he (i.e. the jahmi) is 
choked by the argument he says: “Verily Allah spoke to Musa, but His 
words are not Him.” So we said: “And something other than Him is 
created?” He said: “Yes.” So we said: “This is the same as your first 
saying, except that you are repelling from yourselves the hideous by what 
you acknowledge publicly.” 


And the hadith of Az-Zuhri (in which) he said: “When Misa heard 
the Speech of his Lord he said: ‘O Lord, is this what I have heard Your 
Speech?’ He said: ‘Yes O Musa that is My Speech. I verily spoke to you in 
accordance with what your body can bear, and if I spoke to you with more 
than that you would verily die.’” 


He said: “So when Musa returned to his people they said: ‘Describe for 
us the Speech of your Lord.’ He said: ‘Subhan-Allah. And how should I be 
able to describe it to you?’ They said: ‘Then say what it is similar to.” He 
said: ‘Did you hear the thunder which comes in the most pleasant sound 
you have heard? It is as if it is similar to that.” 


And we said to the Jahmiyyah: “Who is the One speaking of the Day of 
Judgment (saying): 
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“O ‘Isa son of Maryam, did you say to the people: ‘Take me and 
my mother as two deities besides Allah?” (Al-Maidah 5:116) 
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Is it not Allah speaking?” 
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So they said: “Allah will bring something into being which then will 
speak on behalf of Allah, just like He brought something into being which 
spoke to Musa.” 


So we said: “Then who is speaking (in this verse): 
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“Then We will verily ask those who were sent to them and We 
will verily ask the messengers. And We will verily narrate to 
them (their stories) with knowledge.” (Al-A’raf 7:6-7) 
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Is Allah not the One who asks?” They said: “All this will be something 
(which Allah has brought into being) which then speaks on behalf of 
Allah.” We said: “You have verily invented a great lie against Allah when 
you have claimed that He does not speak. Due to this you have likened Him 
to the statues which are worshipped besides Allah. Because the statues do 
not speak or move, nor do they move from one place to another place.” 
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So when the argument overpowered him he said: “Verily Allah 
speaks, but His Speech is created.” 
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We said: “Likewise is the speech of the son of Adam created. So you have 
likened Allah with His creation when you claimed that His Words are 
created. Verily in your madhhab there verily was — at one point in time — 
that Allah did not speak until He created the Speech. Likewise the sons of 
Adam, they used to not speak until Allah created the speech for them. So 
you have verily gathered between kufr and tashbih’s, and Allah is Exalted 
far above this description. Rather we say: Verily Allah has always been 
speaking when He wants (to do so), and we do not say that He used to not 
speak until He created the speech. Nor do we say that He used to not know 
until He created the knowledge and then He knew. Nor do we say that He 
was but had no power until He created the power for Himself. Nor do we 
say that He was but He had no light until He created light for Himself. 
Nor do we say that He was but He had no greatness until He created 
greatness for Himself.” 
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So the Jahmiyyah said: “When we are describing Allah with these 
Attributes, (then) if you claim that Allah is and His Light, Allah is and 
His Power, Allah is and His Greatness, then you are saying the same as 
the Christians when they claimed that Allah and His Light was, and He 
and His Power was.”2’ 


26 Tashbth means likening the Creator with the creation, such as saying: “His Hand 
is equal to my hand”, etc. 

27 The Jahmiyyah here are trying to separate Allah from His Attributes. So they 
accused the people of Tawhid and Sunnah saying: “If you do not say that the 
Attributes of Allah are created, then you have claimed like the Christian that there was 
something along with Allah before He created the creation, and this is shirk.” The Imam 
Ahmad refutes them by saying: “We do not say there was anything with Allah, rather 
we say that only Allah was, and He is Allah described with the descriptions from the Quran 
and Sunnah, and He has always been as such.” 


106 


Then we say: “We do not say that Allah and His Power was, and He and 

His Light was, rather we say that He with His Light and Power was, and 

not when He decreed and how He decreed.” 

fg OV OAS Sg gÉ MS. ek Vy OW IS SAT gtd S Y 1 
Palas axed Moly Oy Lagi G oH gt a Js 4 ái ó, Ë 15 eS set 


They said: “You can never be Muwahhidin’s before you say that Allāh 
verily was and there was nothing else (along with Him).” 


So we said: “We say that Allah was and there was nothing (along with 
Him). But when we say that Allah verily was with all of His Attributes, 
are we then not (merely) describing one ilah (deity) along with all of His 
Attributes (i.e. one described entity)?” 


Sesks Dang ids OH Fie OH a ole 32 Oy WB Ole OS 9 Bb ey 
ee EN +h) By thi WIS (BL, cok ME 25 ely och Ao) GEN t Slay 
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i ale a) g be = Ales Y BRN oe ody o OW Uy Y; tele gA 55 So 
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And we give them an example of this, so we say: “Inform us about 
this palm tree. Does it not have a trunk, branches, fibers, fronds, leaves 
and pith? And its name is the name of one thing, while it was named a 
palm tree with all of its attributes (included in the name). Likewise is 
Allah, and He has the highest description (in degree) with all of His 
Attributes (He is) One ilah. We do not say that He at some point in time 


28 A Muwahhid is an Islamic Monotheist who believes in and practices the Tawhid 
of Allah in His Rubibiyyah (Lordship), Ulahiyyah (Divinity or Worship) and His 
Asma was-Sifat (Names and Attributes). This saying of the Jahmiyyah shows how 
they declare takfir upon the people of Sunnah due to believing that they have 
committed shirk in tasbih (comparing the Creator with the creation) when they 
described Allah with His Attributes. 
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was without power until He created power for Himself. The one who has 
no power he is incapable. And we do not say that He was at a point in time 
not knowing until He created knowledge for Himself and then He knew. 
And the one who does not know he is ignorant. Rather we say that Allah 
was Knowing and Powerful. Not when nor how. Verily did Allah name a 
man a kafir whose name was Al-Walid ibn Al-Mughirah Al-Makhzumi, 
when He said: 


6 oes CHS 35 GS Y 


“Leave me (to deal) with the one whom I have created alone.”2° 
(Al-Muddaththir 74:11) 


eb) OIE olig Oleg Slay coldly oke J "ag" Si 8 cA ds SW As 
Í sús ant 5 - LEM ich) Ug ó WIS ali eed “Weg” hy Ste ja Syd 
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This person whom Allah called ‘alone’ verily had two eyes, two 
ears, a tongue, two lips, two hands, two feet and many limbs. So 
Allah verily called him ‘alone’ with all of his attributes. Likewise is 
Allah — and He has the highest description — He with all of His 
Attributes is One ilah. 


2 The word ‘alone’ in this verse refers to Al-Walid ibn Al-Mughirah and not to 
Allah the Exalted. Mujahid — rahimahullah — said in his tafstr of the verse: 
5; Y; Ju 44 cd basa iiile 


“I created him alone, he did not have wealth or children with him.” (Tafsir At-Tabari) 
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The clarification of what the Jahmiyyah rejected of 
Allah being on the Throne 


Íu JG 355 pi Le a O55 FBS a dis 


We said: “Why do you reject that Allah is upon the Throne when Allah 
verily said: 


4 sil wall FSAI» 
“Ar-Rahman, upon the Throne He istawa (rose).” (Ta-Ha 20:5) 
male 
And He said: 


PEEP as 
5 bl as 
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“He created the heavens and the earth in six days and then He 
istawa (rose) upon the Throne.” (Al-A’raf 7:54)” 


OTN Sys BT 5 KG yd 1K 4955 Vg BK Se LB Vy OK IF 5 
So they said: “He is below the seventh earth just like He is upon the 
Throne. So He is upon the Throne, in the heavens, in the earth and in every 


place. No place is free from Him (being present), and He is not in one place 
without (being in) another (at the same time).” 


And they recited a verse from the Quran: 
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EN G5 SIAN G ÁI > 
“And He is Allah in the heavens and the earth.” (Al-An’am 6:3) 
-Pa bf iiss te Cp ache ty Ga od bes oS Ou Ge 6 li 


So we said: “Verily the Muslims know of many places in which there is 
nothing of the Greatness of the Lord.” So they said: “Which place?” 


CB) tale fe es Gd Sl ESTA, pty wid Gin igh Sous ds 
JUS. gett o TT Get iy tek 


So we said: “In your bodies, your body parts, the bodyparts of the pigs, 
unwanted things and the places of filth in which there is nothing of the 
Greatness of the Lord.” And He has verily informed us that He is in 
the heaven. So He said: 


BV eSNG Sa Ea Bh 5525 e BE SSI A, GL Sl ell G bs ELIT D 


{Gelb le LY 


“Do you feel secure that the One who is in the heaven will not 
cause the earth to swallow you up as it quakes violently? Or do 
you feel secure that the One who is in the heaven will not send 

upon you a storm?” (Al-Mulk 67:16-17) 


mle 
And He said: 
g EN 260) as ac» 
“To Him the good word ascends.” (Fatir 35:10) 
-Jú 
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And He said: 
4 Ay citys BS > 
“I will verily take you and raise you to Me.” (Alu ‘Imran 3:55) 
: Jibs 


And He said: 


“Rather Allah raised him (i.e. ‘Isa) to Himself.” (An-Nisa 4:158) 
-Jú 
And He said: 
Gis 55 25M OGLE g 82.45 p 


“To Him belongs whoever is in the heavens and on earth. And 
whoever is with Him.” (Al-Anbiya 21:19) 


-Jú 
And He said: 


Pre Ore 


E ode Je pe) OnE p 
“They fear their Lord from above them.” (An-Nahl 16:50) 
-Jú 


And He said: 
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douis} 


“Dhil-Ma’arij (The Owner of aboveness and abundant blessings).” 
(Al-Ma’arij 70:3) 


-Jú 


And He said: 


“And He is the Irresistible above His slaves.” (Al-An’ām 6:18) 
-Jú 
And He said: 
g abil all 585 
“And He is the Most High the Great.” (Al-Baqarah 2:255) 
OHS ge Bl dli agaia Ae fant pe É Clegg lett g SGT Ál ye gs 
So this is the information of Allah. He informed us that He is in the 


heaven. And we found that everything below Him is criticized. 
Allah — jalla thanauhu — says: 


G Ge JEN Na aii 3 > 


“Verily the hypocrites are in the lowest depth of Hellfire.” 
(An-Nisa 4:145) 


[And He said:] 
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E 


“And those who disbelieved will say: ‘Our Lord, show us those 
who lead us astray among the jinn and mankind, so we may 
make them below our feet in order for them to be among the 
lowest.” (Fussilat 41:29) 


Elly A aii ÁI K ols 251K ae rae, aa Si oa a 3 es 


We said to them: “Do you not know that Iblis was in his place and the 
shayatin (devils) were in their place, and that Allah would not gather 
Himself and Iblis in one place?” And verily the meaning of His Words: 


EAN SUA g É 585 > 
“And He is Allah in the heavens and on earth.” (Al-An’am 6:3) 


yall óg G le BET pp Le sky oN g ia Dy one g ga i så Jais 
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He says that He is the ilah of those who are in the heavens and the 
ilah of those who are on earth. And He is upon the Throne. His 
knowledge encompasses everything what is besides the Throne. 
No place is free from the Knowledge of Allah (i.e. that He is 
knowledgeable about it and what is in it), nor is the Knowledge of 
Allah in one place without being in another (at the same time). And 
therefore His words: 
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“In order for you to know that Allah is capable of all things, and 
that Allah verily encompasses everything in (His) knowledge.” 
(At-Talagq 65:12) 


Fai OS Ble Sigh aby Ble syed Se EB gi g OES OT FS LEN Gos 
Lut 6 - EM ai i- 6 gái 3 6ST Bi OSG Sf Eb Cady Lei 6 657 o 
BE Bs gcc BOSS OI GS Be allt eee 
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- ÉG NU 36 BN Lets OSG OF SE ye ed aes 25 cols g OH alle 
É eé g OSS OTS oye gh eg GA COS flog al aoe bef 18 - LY ed a; 


What to learn from this is, that if a man had a vessel of pure glass 
in his hands, and in it is a pure drink, then the sight of the son of 
Adam (i.e. the human) would encompass the vessel without the son 
of Adam (actually) being in the vessel. So Allah — and He has the 
highest description — verily encompasses all of His creation without 
Him being in anything of His creation. 


And another mark is that if a man would build a dwelling place 
with all of its establishments and then locked its door and exited 
from it, then it would not be hidden for the son of Adam how many 
homes there is in his dwelling place and how big each home is 
without the owner of the dwelling place being inside of the 
dwelling place. 


So Allah — and He has the highest description — verily encompasses 
all of His creation and He knows how it is and what it is without 
Him being in anything of what He created. 
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The clarification of what the Jahmiyyah misinterpreted 
of the words of Allah: “There is no Najwa (secret 
counsel) of three except that He is the fourth of them, 
nor five except that He is the sixth of them.” 
(Al-Mujadilah 58:7) 


ods -44 ge- shy Lis hag tas iy Sy 1 ht 


They said: “Verily Allah is with us and in us.” 


So we said: “Allah — jalla thanauhu — says: 
6 BV GG SHEN Gi hs du Sy 


“Do you not see that Allah knows what is in the heavens and 
what is on earth?” (Al-Mujadilah 58:7) 


saly i gts gh YA Vy sole Ol gh Hh oh VE oe yy OS u Gg 
hlt G sgh F isis cal. gd abe ahs iiaa 5h VY] STs US ty ait toe 


Then He said: “There is no Najwa of three except that He is the 
fourth of them”, i.e. by His Knowledge. “Nor five except that He”, 
i.e. by His Knowledge, “Is the sixth of them.” This (all) means by 
His Knowledge regarding them (i.e. what they are doing, saying, 
plotting etc.). “No matter where they are. Then He will inform 
them on the Day of Resurrection about what they did. Verily 
Allah is All-Knowing about everything.” (Al-Mujadilah 58:7) He 
began the verse with (mentioning) His Knowledge and He ended 
the verse by (mentioning) His Knowledge. 


115 


And it is said to the jahmi: “Verily Allah, if He was with us with the 
Greatness of His Self”, then say to him: “Would Allah then forgive you 
in what is between Him and His creation?” 


Then if he says ‘Yes’, then he has verily claimed that Allah is 
separated from His creation. And if he says no then he commits 


kufr.30 


NK SSG VG oka ASG BS 555 i i de E eidi Í s Of os yg 
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And if you want to know that the jahmi is lying about Allah when 
he is claiming that Allah is everywhere, and that He is not in one 
place without (also) being in another place (at the same time), then 
say to him: “Did Allah not exist and there was nothing along with him?” 


Then he will say: “Yes.” 


SS San oe Ble ST andi gle ob Ge Ge I 3s 
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3 If the jahmi acknowledges that Allah will forgive the sins and wrongdoings 
which the slave has committed to his Lord, then he has automatically 
acknowledged the ‘between’ that exists between them, and thereby the separation 
and difference between the slave and His Lord. So Allah is not in His slave, rather 
there is a Forgiver and one who is forgiven, and thus the jahmt is forced to leave 
his saying that the Dhat (Being) of Allah is inside and with the slave. And this is a 
very strong argument and refutation by Imam Ahmad rahimahullahu ta’ala. And if 
the jahmi says no and thereby rejects that Allah forgives what is between Him and 
His slave, then he commits kufr due to the words of Allah: 


& 6 sles 285° ý oig ce Ga Ty J joi Nesey 5 Han Ge Ea jas > 


“He (Allah) will forgive you of your sins and respite you to an appointed term. 
Verily, the term of Allah when it comes, cannot be delayed, if only you knew.” 
(Nuh 71:4) 
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Then say to him: “When He created something, did He then create it 


inside Himself or outside of Himself?” And then he is lead to three 
answers where he must say one of them. 


If he claims that Allah created the creation inside Himself then he 
commits kufr, due to claiming that the jinn, mankind and the 
shayatin are in His Self. 


And if he says that He created them outside of Him Self and then 
entered into them, then this is also kufr when he claims that He 
entered into every place and unwanted dirt and rotten (things). 
And if he says that He created them outside of Himself and did not 
enter into them then he has retracted his saying completely. And 
this (last of the three) is the opinion of Ahlus-Sunnah. 


jst i 25 sh le te Y coeds Sf phe of ohh y 


And if you want to know that the jahmi does not acknowledge the 
Knowledge of Allah, then say to him: “Allah says: 


g ashe Je gly GS Y; Y 


“And they can never encompass anything from His Knowledge.” 
(Al-Bagarah 2:255) 


: Js 


And He said: 
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“But Allah testifies to what He has sent down to you. He has sent 
it down with His Knowledge.” (An-Nisa 4:166) 


: Js 
And He said: 


Ei 
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“If they don’t answer to you, then know that it (i.e. the Qurān) 
verily was sent down with the Knowledge of Allāh.” (Hūd 11:14) 


And He said: 
dade YA Y EI Se SFG GE be OS be UF Gs p 


“No fruit comes out of its covering nor does any female conceive 
or give birth except with His Knowledge.” (Fussilat 41:47)” 


ey af oyy SET, le as cil is 1 by bd Jug 
Then it is said to him: “Do you acknowledge the Knowledge of Allah 


which He made you stop at (and ponder over) with the signs and evidences, 
or not?” 


Kaled 25 Jó by 
Then if he says: ‘He has no knowledge’, he commits kufr. 
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And if he says that the Knowledge of Allah is muhdath then he 
commits kufr due to claiming that at some point of time Allah did 
not know until He brought knowledge into being for Himself. 


And if he says that Allah has knowledge and it is not created nor 
brought into being, then he has retracted all of his opinions and said 
(the same as) the opinion of Ahlus-Sunnah. 
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The clarification of what Allāh mentioned in the 
Qurān: “And He is with you.” 


: a43 Le Ás 
And this is from several angles: 
S EEE 
Allāh — jalla thanauhu — said to Musa: 
qusa all) 
“I am verily with you both (i.e. Musa and Harun).” (Ta-Ha 20:46) 
. uS% go o dois 
He says: (With you) in repelling (the harm) from the both of you. 
Jes 
And He said: 
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“The second of two when they were in the cave, when he said to 
his companion: ‘Do not grieve, verily Allah is with us.” 
(At-Tawbah 9:40) 


BUG Ji 
He said: (With us) in repelling (the harm) from us. 
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And He said: 


2 
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“How often have a small group overcome a big group by the 
permission of Allah. And Allah is with those who are patient.” 
(Al-Baqarah 2:249) 


Is. papie de E ai g doki 


He says: (With them) in the support of them over their enemy. And 
He said: 


gpi g SEN i LO D1 6555 18 9G Y 


“So do not become weak nor call towards peace while you have 
the upper hand. And Allah is with you.” (Muhammad 47:35) 


. She dé I alt g 


(With you) in the support of you over your enemy. 


-Jú 
And He said: 
E pata 585 al G2 At Y h 
”But they cannot hide from Allāh, and He is with them.” 
(An-Nisā 4:108) 
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He says: (With them) in His Knowledge regarding them. 
: Jb 


And He said: 


A ie o 
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“Then when the two groups saw each other the companions of 
Musa said: ‘We will verily be overtaken.’ He (Musa) said: 
‘Certainly not. Verily My Lord is with me and He will guide me.” 
(Ash-Shu’ara 26:61-62) 


-oseh Je onal g Jods 
He says: (With me) in the help against Fir’awn. 
Fi He cath OFS BMG ails Go A) Je 5G od Se BA) oak i 
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So when the argument overcame the jahmi in what he claimed 
against Allah (regarding) Him being with His creation, he said: “He 
is in everything without touching it and without being separated from it.” 


So we said: “If He is not separated from it, is He then not touching it?” 
He said: “No.” 


So we said: “How can He then be in everything without touching it or 
being separated from it?” 
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Then he will not be able to answer, so he will say: “Without kayf! 
(conditioning).” And he tries to deceive the ignorant of the people 
with this word and distort (the truth) for them. 


55 a ES Ls 6 eadi pally ó h o s Ó Shean ays os of lis 
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So we said: “On the Day of Resurrection, will He then not (according to 
you) be in Paradise, in Hellfire, on the Throne and in the air?” He said: 
“Yes, verily.” So we said: “Then where will Allah (actually) be?” So he 
said: “He will be in everything just like He was when He was in 
everything in dunya.” 


HL g By Oy pps Le i posh Me i by OS Sy seals Oy lis 
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So we said: “Verily in your madhhab then verily that of Allah which is 
upon the Throne then it is upon the Throne, and that from Allah which is 
in Paradise then it is in Paradise, and that from Allah which is in Hellfire 
then it is in Hellfire and that from Allah which is in the air then it is in 
the air.” 


31 When the jahmi was unable to answer he tried to hide behind the terminology of 
Ahlus-Sunnah who says: “We believe in and accept the apparent meaning of the 
Attributes of Allah without kayf (conditioning).” This means: Without asking for or 
describing the condition of the apparent meaning of the Attribute. The jahmi here 
has indulged in philosophy and made up his own description and belief based 
upon his lust and desires and then when being unable to get out of the hole he has 
dug for himself he tries to deceive the ignorant by saying: “Without kayf”, which 
relieves him of having to explain his own philosophy which he is not able to 
explain. We seek refuge with Allah from stupidity and humiliation in the religion. 
32 This question should be understood as: “On the day of Resurrection, when we know 
that Allah will be on the Throne and He will be present to hold the slaves to account, then 
how can it be possible for you that some of Him is on the Throne, some of Him in Paradise, 
some of Him in Hellfire, some of Him in the air etc.?” 
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And by that their lie against Allah — jalla thanauhu — becomes clear. 


Us ANN Vs Gl SF ys dás Gle 221 58 Ó oTi g - shed ge- ai St Begs otsi 
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And the Jahmiyyah (also) claimed that ‘Allah’ — jalla thanauhu — in 
the Quran is a created name. So we said: “Before He created this name 
(i.e. Allah) what was His name?” 


They said: “He did not have any name (before that).” 


So we said: “And likewise before He created the knowledge, was He then 
ignorant until He created the knowledge for Himself? And He didn’t have 
any light until He created light for Himself? And He didn’t have any 
power until He created power for Himself?” 


aol så GE lsd g -46 ge- il OF gss Se Hye willy Ane UG i ST LAI as 
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Then this khabith (wicked, evil, dirty person) will know that Allah 
has exposed him and disclosed his fault when he claimed that Allah 
— jalla thanauhu — in the Quran is a created name. 


sety le BY SLB Y OF EW -a Si Y cal Sy Gk sey O i haga hy 
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And we said to the Jahmiyyah: “If a man swore by Allāh — besides 
Whom there is no-one worthy of worship — while lying then (according to 
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you) he does not commit a sin because he is swearing by something created 
and he is not swearing by the Creator.” So Allah (also) exposed him in 
this (issue). And we say to him: “Is it not true that the Prophet 
(sallAllahu ‘alayhi wa sallam), Abu Bakr, ‘Umar, ‘Uthman, ‘Alt, the 
khulafa after them and the leaders and judges (all) would make the people 
swear by Allah besides Whom there is no-one worthy of worship? Then 
(according to you) they would be wrong in their madhhab. Rather the 
Prophet (sallAllahu ‘alayhi wa sallam) and those after them should have 
sworn by ‘the One Whose name is Allah’. And if they wanted to say ‘La 
ilaha illa Allah (there is no-one worthy of worship besides Allah) they 
should say ‘There is no-one worthy of worship besides the One Who 
created Allah’. Or else their Tawhid would not be correct.” So Allah 
exposed him in what he claimed of lies about Allah. 


col IKE 4 by ht SY 5A cope Feb EN G ty Ol ody cl 9h i Uy J, ES; 
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Rather we say: Verily Allah He is Allah. Allah is not (merely) a 


(created) name. 


“(According to you) the Names (of Allah) is something other than Allah, 
because Allah if He does not speak then with what did He create the 
creation?” 


They said: “Does it exist from Allah that He created the creation with His 
Word and His Speech? And when He said: 


6 KS ie AS,E Massel thy 2-8 hss cH > 


“Verily Our Word to something when We want it (to occur or be) 
is that We say to it ‘Be’ and then it is.” (An-Nahl 16:40)” 


Oy "GSÍ 15) geet) s" gee á Jú 
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They said: “Verily the meaning of: “Verily Our Word to something 
when We want it”, is (that If Allah wants something to exist then) it 
exists.” 


cll J3 Be BN Íg castes OTE g peh JÉ ges s É Ils oS Joke St start op oli 
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We said: “Then why do you hide (the part of the verse saying): “Is that 
We say to it.”?” 


So they said: “Verily everything in the Quran has its meanings (i.e. is 
interpreted with a meaning). And Allah said just like the saying of the 
Arabs (such as): ‘The wall said’ and ‘The palm tree said and then it fell’. 
So the Jahmiyyah are not saying anything (new coming from us).”* 


We said: “Do you state your opinion based upon this?” 


They said: “Yes.” 
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33 The Jahmiyyah are saying: Everything in the Quran is interpreted with a 
meaning. And the meaning of ‘Allah said’ is that ‘Allah created’. And the 
evidence for this, is the example of the saying of the Arabs: ‘The wall said’ and ‘the 
palm-tree said’, while both the wall and the palm-tree in reality are not saying 
anything. So the meaning of ‘Allah said’ is not that Allah spoke or is speaking, 
rather the meaning of it is like the saying of the Arabs ‘The wall said’ and ‘the 
palm-tree said’. And their saying: ‘then it (i.e. the palm-tree) fell’ is ascribing the 
deed of falling to it while it in reality is not doing anything. So despite of both the 
wall and the palm-tree being inanimate the Arabs would still ascribe to them 
words and deeds. 

34 Imam Ahmad is asking them: Did you base your opinion upon an analogy 
between Allah and a wall and a palm-tree? 
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So we said: “With what did He create the creation if Allah according to 
your madhhab does not speak?” They said: “With His Power.” 


So we said: “Is it (i.e. His Power) something?” They said: “Yes.” 


So we said: “Is His Power included in the created things?” They said: 
“Ves, A 


So we said: “It is as if (according to you) He created a creation with a 
creation. And you have opposed the Qurān and disagreed with it, when 
Allāh said: 


gó F HED 


“(He is) the Creator of everything.” (Al-An’am 6:102) 
Jy Gk ST at Gt 
So Allah informed us that He (Himself) creates. And He said: 
EAE SIE be BY 
“Is there any other creator than Allah?” (Fatir 35:3) 
BE SI gle Hh tress a lk Ast pd by 


So there is no-one other than Him who creates, while you claim that 
someone (or something) other than Him created the creation.” 


«NS IGE gii eG Ke h Gs 


So far Exalted is Allah above what the Jahmiyyah have said. 
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A. 


Ligh gii Sua ye G oT Of kgh osii u bg 


The clarification of what the Jahmiyyah claimed 
regarding the Qurān being created based upon the 
ahadith which were narrated 


LAA fe Ji dete ofS oÉ DÉ io tA OT Sy hd cle lus 
Jih a gl 36 US creek aye Ebi ae Gi et Cedi ag ri ee 


They said: “The (following) hadith was narrated: “Verily the Quran 
will come on the Day of Resurrection as a pale young man. Then he 
will go to his owner (i.e. the one who recited) and say: ‘Do you 
recognize me?’ So he will say: ‘Who are you?’ So he will say: ‘Iam 
the Quran. I made you thirsty in the day and made you stay up late 
at night.””>” 


He (i.e. the jahmi) said: “So Allah will bring it (i.e. the Quran) and it 
will say: ‘O Lord’.” 


So based upon these ahadith they claimed that the Quran is created. 


b VE 158 1S als “aT ab 98 2B" 1G ts ote Tce Ye Vr" ol his 


Y bi A ey g „jig Sth tas CY calga Vd Y "iea gh 26" ch ts Sf 
. SE SL JE Se AE GALA 


So we said to them: “The Quran will not come except with the meaning 
which verily was narrated: Whoever recites (the Surah): “Qul 
HuwAllahu Ahad”, then he will have such and such (reward). Do you 
not see that the one who rectites: “Qul HuwAllahu Ahad”, then nothing 
will come to him except the reward of reciting it. Because we recite the 


35 Narrated by Ahmad (5/348, 352, 361), Ibn Majah (no. 3781), and Ad-Darimi a 
similar narration (no. 3394). Its chain is sahih and its narrators are trustworthy. 
3% Sirah Al-Ikhlas, the 112® chapter in the Quran. 
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Quran, and it is (the reward for it) that says: ʻO Lord’. Because the Speech 
of Allah does not come, nor does it change from one form into another (i.e. 
into a young man as mentioned in the hadith).” 


S56 OTB ish bd og ST OT se G 


Verily the meaning of ‘That the Quran will come’ is verily that the 
reward of (reciting) the Quran will come (and say): ʻO Lord’. 
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we 32° > O E ES F E oe 
6 255i5 Ji k p A 5b ye Ra cib u ba 


The clarification of what the Jahmiyyah misinterpreted 
of the Words of Allāh: “He is the First and the Last.” 


Gif Vg at hts SG ght es 3 WS Gs ias a S gh ch Of 1 tess 
ET SKY Bi gs 8 OF ig. Sk My ee My hte G Lis WG SEM e 

JUS Qa QUA algss Li ce ah GT Udy Hess Whe Ilo rus 
So they claimed that Allah was before the creation, and they spoke 
the truth in that. Then they (also) said that He will be the Last One 


after the creation, so nothing will remain. No earth, no Paradise, no 
Hellfire, no reward or punishment, no Throne and no Footstool. 


And they claimed that nothing could exist along with Allah. He is 
the Last One as He was (the First One before the creation). So they 
misguided many people by this. 


And we say: Allah has informed us about the Paradise and its 
people remaining in it (forever), when He said: 


“In it are everlasting delights.” (At-Tawbah 9:21) 
Y gis a Íó ó% ais qii ús Í Qo Galle AÓ; aes ia fje- Íó 155 


So when He - jalla Wajhahu” — said: “Everlasting.” And He said: 
“They will remain therein forever.” (At-Tawbah 9:22), and He 
said: “Its food is eternal.” (Ar-Ra'd 13:35). So when Allah said 
‘eternal’ then it will never be cut off (or come to an end). 


37 Jalla Wajhahu can be translated as: Majestic is His Face. 
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mle 
And He said: 
E irii Ee A 1G > 
“And they will never be driven out from it.” (Al-Hijr 15:48) 
-Jú 
And He said: 
4 I e i G5 y 
“And verily the Hereafter is the everlasting home." (Ghāfir 40:39) 
E 
And He said: 
goai oyid cal G59 510 Sy > 


“Verily, the home of the Hereafter, that is verily the real life (i.e. 
the eternal life that will never end), if they only knew.” 
(Al-’Ankabit 29:64) 


male 
And He said: 
AI ad Sede p 
“They will abide therein forever.” (Al-Kahf 18:3) 
: 1ú; 
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And He said: 
E OE Ga ob NS gS Eia i} 


“And as for those whose faces will become white then they will 
be in the Mercy of Allāh. They will remain therein forever.” 
(Alu ‘Imran 3:107) 


-Jú 
And He said: 
g aeii V5 aeia Ye aS 4S; > 


“And abundant fruits. Their (season) is not cut off, nor are they 
forbidden.” (Al-Waqi’ah 56:32-33) 


eS oT g es 
And the examples of this in the Quran are many. 
JS Uh al 55 
And He mentioned the inhabitants of Hellfire and said: 
GME by pile BEG NES wile EY) 
“They will not be brought to an end so they will die, nor will its 
punishment be lightened for them.” (Fatir 35:36) 
Jb 


And He said: 
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4 385 be lpg DSN) 


“They lost hope in My Mercy.” (Al-‘Ankabitt 29:23) 


Jb 
And He said: 
daty i ales Vp 
“Allah will not show them any mercy.” (Al-A’raf 7:49) 
-Jú 


And He said: 
g SPS i SE BG; Ele ai We G 155165 > 


“And they called out: ‘O Malik (Keeper of Hellfire), Let your Lord 
make an end of us. He will say: ‘Verily you shall abide forever.” 
(Az-Zukhruf 43:77) 


-Jú 
And He said: 
& oat jets Gao ii esi tele te» 


“It is the same (result) for us whether we rage or we are patient, 
(no matter what) there is no refuge for us.” (Ibrāhīm 14:21) 


: Jb 


And He said: 
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<3 
| 


€ BAMA AAS! ed GE > 


“They will remain therein forever. They are the worst of 
creatures.” (Al-Bayyinah 98:6) 


-Jú 
And He said: 
(UGE Sia tig sie caai UB y 
“Every time their skins are completely burned off, We will 
exchange them with other skins.” (An-Nisā 4:56) 
-Jú 


And He said: 
Gad Wheel gé Se Ge 15% oilai ES $ 


“Every time they seek to get away out from it, from anguish, 
they are returned back in it.” (Al-Hajj 22:22) 


-Jú 
And He said: 
qia ile Lp 
“It will verily be closed over them.” (Al-Humazah 104:8) 
eS oT g ty 


And the examples of this in the Quran are many. 
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cbs Yi dag SE dad s tig WL Wy go ULF OY ¢ 656 58 Zoggs uly 

233 tly. ag Vo Aug 9G cathe alg aL Cade BY 
As for the heaven and the earth then they will verily be annihilated, 
because their inhabitants have gone to (either) Paradise or Hellfire. 
As for the Throne then it will not be annihilated nor will it 


disappear because it is the roof of Paradise and Allah is upon it, so 
it will not be destroyed nor will it disappear. 


As for His words: 
€ 4455 5] Wu cst Bp 
“Everything will perish except His Face.” (Al-Qasas 28:88) 
Íi ai Sf Aus 
And (the interpretation of) that is that Allah revealed (the words): 
€ ob ae 3 B> 


“Everything which is on it (i.e. earth) will perish.” 
(Ar-Rahman 55:26) 


aly oues Jat ye A ST ahr ISG coli o abg i at ls Spi cle 


eV ts SF dass Vy" hse ks "UG" alg os get IU SE BI ON 
opel Os Le ast 


The angels said: “The inhabitants of the earth will be destroyed’, 
and they themselves hoped to remain (alive). So Allah revealed a 
verse in which He informed that the inhabitants of the heavens and 
the earth will (all) die. So He said: “Everything” of the living beings 
“will perish” — this means die — “except His Face.” (This means) 
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that He is Alive and does not die. So they became certain at this 
point that they will die. 


- ÁI JÉ eG STE -OSa Ee BV OK 35 g A OF gts Ge ged Uy 
-É Ae 


And we said to the Jahmiyyah, when they claimed that Allah is 
everywhere and that no place is free from Him (being present): 
“Inform us about the words of Allah jalla thanauhu: 


4 fa iy Je bb > 
“So when his Lord appeared to the mountain.” (Al-A’raf 7:143) 


ESS cad 58 id Dae ISS FOE US 38 OS 5 peat a OS Jeol dens g 

WS fib 815 SS Ae J lig cad SS A acts ds wl de HE Je a 
Why did He appear to the mountain when He was (already) in it — 
according to their claim — because if He was in it as you claim then He 
would not appear to something which He is in. Rather Allah — jalla 


thanauhu —is upon the Throne and He appeared to a thing in which He is 
not. And the mountain saw something which it had not seen before.” 


Jem da ayy sA jus ey) 60 pal a, 


And we said to Jahm: “Is Allah light?” So he said: “All of Him is 
light.” So we said: “Allah says: 


4G oo 5M cái; > 


“And the earth will shine by the Light of its Lord.” 
(Az-Zumar 39:69) 


136 


alo Seb 585 oa fh o i Of hess Gee Cyt ULE as SOF 3S le ah gf as 
cles Jb as. POWERS JSS GB OF GES OJ 4d gA CM soil Be eS CO sat Y 
AN ob Mi ia Hi god. Ms i Se BIS WW ES US E e ad etd do oy 
eas argid dA 585 cote Jy dés EEN CUS IE cil Ji oe as 


1 Meh AE G99 WILE ca S555 


So Allah — jalla thanauhu — verily informed that He has light.” 


So we said: “Inform us, when you claimed that Allah is everywhere and 
that He is light, then why does the dark house not light up from the light 
(of Allah) which is in it, if you claim that Allah is everywhere? And how 
come the lamp when it is entered into the house it lights up (what is in the 
house)?” 


At that point their lie about Allah ta’ala becomes clear for the 
people. 


So may Allah show mercy to the one who fulfills his duty to Allah 
and returns from opinions that contradict the Book and the Sunnah, 
and (instead) holds the opinion of the scholars — and that is the 
opinion of the Muhajirtiin and the Ansar — and leaves the religion of 
the Shaytan and the religion of Jahm and his sect. 


od Íi olip gÉ cats aos ay A ae de il og Galle G5 á ddy 


USS sT, teh des clog copii 


And all praise is due to Allah the Lord of all the worlds. And may 
the peace and abundant blessings of Allah be upon our leader 
Muhammad, his family, his companions and those who followed 
them in goodness until the Day of Recompense. 


End of the Book. 
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